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1. PARADOXI CAL PARTNERS Based on Rom 12:9

A truck had run off the road and crashed into a tree forcing the engi ne
back into the cab. The driver was trapped in the tw sted weckage. The
doors were crushed and bent out of shape, and he had his feet caught between
the clutch and the brake pedal. To make matters worse, a fire started in the
cab. Concerned people on the scene began to panic, for it was obvious that
the driver would burn to death before the fire engine could arrive.

Then a man by the nane of Charles Jones appeared, and he took hold of
the doors and began to pull. His nuscles so expanded that they literally
tore his shirt sleeves. People could not believe it when the door began to
give way. Jones reached inside and bare-handedly bent the brake and clutch
pedal s out of the way, and freed the man's legs. He snuffed out the fire
with his hands, and then crawl ed inside the cab, and with his back agai nst
the top lifted the roof so other spectators could pull the driver to safety.

We have all heard stories of how nothers have lifted cars, and done
ot her superhuman things to rescue their children, because they are notivated
by love, but this man was a stranger. There was no relationship to the
driver. |If he was a brother, or son, or even a good friend, we could see how
|l ove would nmotivate one to such a feat of strength. But this was not the
case. What then was the notivation that enabled this stranger to do such a
power ful act of love? It was hate. Charles Jones was later interviewd, and
was asked why and how he was able to acconplish such a Herculean feat. He
simply replied, "I hate fire." He had good reason for his deep hatred, for a
few nonths earlier he had to stand by and watch helplessly as his little
daughter burned to death. H s intense hatred for this enemy gave him
enormous strength to fight it. Hs hate led himto a great act of | ove.



On the other hand, love can lead to hate. Mst of the stories of hatred
you read about are directly connected with love. Just recently |I read of a
man who shot his wife and her two brothers because she was |l eaving him The
statistics show that nost murders in our country happen in fanilies. People
are most likely to kill those whomthey |ove, or once loved. Love is the
cause of so many acts of hate.

What a paradox, that these two strong and opposite enmptions can so often
be |inked together. Paul in verse 9 puts them side by side, and urges
Christians to feel themboth in the sane breath. He says |ove nust be

sincere, and then demands that we hate what is evil. Paul was not the
founder of this paradoxical partnership of |love and hate. The unity of these
two enotions runs all through the Bible. | counted 27 verses in the Bible

where | ove and hate are in the sane verse together. W remenber the old
song, Love and Marriage that says they go together |ike a horse and carri age,
but it is equally Biblical to say, |ove and hate go together. Listen to a
partial reading of howthe Bible |links these two enptions in partnership.

Psal m 45:7 "You | ove righteousness and hate w ckedness. Therefore God, your
God has set you above your conpani ons by anointing you with the oil of joy."

Psal mB7: 10 "Let those who love the Lord hate evil for he guards the lives of
his faithful ones.”

Eccles. 3:8 "There is atine to love and a tine to hate.”

Isa. 61:8 "For |, the Lord, love justice; | hate robbery and iniquity." The
| ove-hate partnership begins in the very nature of God. God could not be
sincere in his love if he did not hate that which destroys love. To be God
like and Christlike is to combine in our being, |ove and hate.

Rev. 2:6 Jesus says, "...You have this in your favor: You hate the practices
of the Nicolaitans, which | also hate."

You cannot be a good Christian, and a truly loving Christian, if you do
not feel hate for that which is the eneny of |Iove. There are nany nore texts
we could read but the point is established: Hatred is a legitinmte enotion

in the Christian life. In fact, it is a vital enotion if we are to be

bal anced. This is, however, one of those dangerous truths that can lead to
disaster if it is not understood. These paradoxical partners can still be
bitter enemes. There is still the major distinction to be nade between the

hatred of evil, which is good, and the evil of hatred, which is bad.

Hatred is still a deadly foe, and an enmption that has to be kept in
check, or it can lead us to becone very unChristlike, and totally out of
God's will. I John 4:20 says, "If anyone says, | |love God, yet hates his
brother he is a liar. For anyone who does not |ove his brother, whom he has
seen, cannot |ove God, whom he has not seen." Hate destroys rel ationships of
both God and nman. Prov. 8:36 has wi sdom say, "All who hate ne | ove death."
Hate for what is good is love for what is evil, and when these two enpotions

are reversed fromthe way God i ntended themto function, they are destructive
of all that is of value in life.

The traditional, and normal, concept of |ove and hate bei ng opposites

and enenmies is valid and true. It is just that it is not the whole truth
about | ove and hate. There is nore,
and we mnmust understand the nore, or we will not be in control, and use these

enptions the way God intends. The area where we are weak is in this area of



under st andi ng the paradoxi cal partnership of |ove and hate. Enpotional health
depends on our growth in this area. To be what God expects us to be, we need
to understand the reality of what is called anbival ence. This word stands
for that psychol ogi cal experience in which opposing enotions, such as |ove
and hate, joy and sorrow, or desire and fear, exist at the sane time within
the sanme person. Paul is urging Christians to be ambivalent by telling them

to feel love and hate at the sane tinme. It is a cliché anong Christians that
we are to love the sinner and hate the sin. It is very hard to separate the
two, and so we really are feeling both enptions at the sane tine toward the
same individual. This is anbivalence. This |leads to nmuch enptional turnoil

in the person who does not see this nmixture as |legitinmate.

In marriage, for exanple, it is a common cause for the breakdown of
rel ati onshi ps. Many mates have no understandi ng of the paradoxica
partnership of love and hate. They are locked into a narrow view of reality
that says, | cannot love that which | hate, or vice versa. They discover
that they feel hate toward their mate for a variety of things, and thus they
concl ude, love has flown the coop. | lost nmy Iove. Because of this false
psychol ogy that says, |ove and hate cannot dwell together, they let their
hate boot their love out. It happens all the tine that people who really
| ove each other get divorced just because they hate aspects of each other.

Children run away, and nates shoot each other, and all sorts of tragic
behavi or takes place because people do not understand it can be valid to have
hate for people you love. A npst every child hates their parents at sone
point inlife. Sometinmes they verbalize it, and are not as subtle as little
Bryan. Little Bryan had just been punished, and he sat in silence at |unch.
Finally he | ooked up and said, "God can do anything He wants to can't He?"
"Yes dear," his nother replied, "God can do anything." Bryan |ooked up again
and said, "CGod doesn't have parents does He?" God doesn't have parents, but
He does have children, and that relationship also | eads to ambi val ence. God
knows the m xed enotions of |ove and hate.

Way back in the fourth century St. Augustine described the divine
anmbi val ence. He wote, "Werefore in a wonderful and divine manner, He both
hated us and loved us at the sanme tine. He hated us, as being different from
what He had nmmde us; but as our iniquity had not entirely destroyed His work
in us, He could at the same time in every one of us hate what we had done,
and | oved what proceeded fromHi nself." The cross becones the central focus
of the divine anbival ence. The cross is where God's wath and judgnment were
poured out, and Jesus bore the hatred of CGod for man's sin. Yet the cross is
where the |l ove of God is brightest, for there He gave His Son, and the Son
gave His life to atone for sin, and nmake it possible for all nmen to be
forgiven, redeemed, and reconciled to Hmin |ove.

Never again, and no where el se do we see the paradoxical partnership of
| ove and hate working together on so grand a scale. |[|f God did not hate sin,
there would be no cross, and if God did not |ove the sinner, there would be
no cross. The cross is a |love-hate synbol of the divine anbival ence. So
what does this nmean for our enotional systen? It means we need to accept our
own anbi val ence, and not flea fromit, or seek to suppress it, as if it nmde
us abnormal. Accept anbivalence as part of what it neans to be made in the
i mmge of God, with the capacity to both I ove and hate

If mates could see it is okay to hate those we |ove, they would not |et
their hate destroy their love. Love nakes its highest investnments in a mate.
Love is a comm tment of trust.

When that trust is violated, or rejected, it is one of life's sharpest pains.



It hurts for someone you love to be unloving, and that hurt, if persistent,

|l eads to hate. It does not mean you cease to |ove the one you hate, for if
you didn't love themit would not hurt, and you wouldn't hate them The nore
you |l ove the nore you hurt when love is rejected, and so you can hate nost
those you | ove nost.

Christians, for exanple, alnobst never hate atheists. Mst Christian
hatred is directed toward other Christians in the fanmly of God, because they
are hurt by other Christians, and not unbelievers. You do not expect an
unbel i ever to be loving, and so you can handle their rejection. But when
anot her Christian rejects your love it is a hurt that can lead to hate. This
expl ai ns why the worse wars are civil wars. They are battles of people who
are cl ose, and should be loving. Famly conflicts are the nost dangerous of
all, because they are between people who |ove each other, and thus, they
generate the hottest hostility.

The dangers of the |ove-hate anbivalence can be controll ed by awareness
of what is happeni ng, and an understandi ng of the why. W need to see these
two opposites can be partners, and not feel the stress of a civil war when we
have them both together. W need to see that |ove and hate have nore in
comon than we realize. They are both hot enptions, and you can be a fl ane
with love, or a flame with hatred. Both are called passions that make the
bl ood boil. Water can't quench the fire of |ove sang Sol onon, and the
burning fire of hatred can quickly turn relationships to ashes.

Both of these are intense enotions that tend to want to dom nate the
whol e personality, and push out all other interests. Love and hate both | ong
to consune the object of their passion. They are so different, so nuch
al i ke, because they both are based on the sane val ue system Paul says to

hate what is evil, and to cling to what is good. The Greek word for cling is
the sane root Paul used in Eph. 5:31 where we read, "For this reason a man
will leave his father and nother and be joined unto his wife." To cling to,

or cleave to the good is to |ove the good, and want to be one with it, as we
in love long to be one with our mate. Jesus used the sane word as Paul uses
here in Matt. 19:6. "For this reason a man will |eave his father and nother
and be united to his wife." The words cleave, and cling to, and adhere to,
runs all through the Bible to refer to the strong desires to | ove others and
God.

If we are to cleave to, and strongly | ove others and God, and the good,
the true, and the beautiful, it follows, as night foll ow the day, we nust
hat e what destroys these values. You nust hate what is fal se, and what ruins
rel ati onshi ps between yourself and others. |If the world we live inis a
worl d of good and evil, then a healthy and realistic enotional system nust
experi ence both love and hate. |If you |ove anything, you nust hate
somet hing, and if you hate anything, it is because you love sonmething. You
cannot have the one without the other.

Life is a mxture of good and evil, therefore, the balanced |life is one
of m xed enotions. Anbival ence is not neurotic, but it is normal. It is the
m xture of opposites that gives |life balance. The reason you can eat a
dessert even after you can't eat another bite of the food you have been
eating is because it is different. Your body can take on a little nore
because of the variety, but any more of the sane is intolerable. The
bal anced Christian life is one where there is no fear of any enption because
there is an awareness that variety gives life balance. Some hate is needed
inaloving life to give balance. Just as recipes call for opposites to
create a dish pleasing to the palate, so the recipe for the mature Christian



life calls for opposites to be pleasing to God. The salt and the sugar go
into the dish as partners. The sweet and the sour do also, and so | ove and
hate are the paradoxical partners that nmake the Christian |ife a tasty treat
to God.

We all know, however, that too much of a good thing can really ruin the
whol e dish. Proportion is the key. You cannot just drop a package of pepper
in a dish that calls for a spoon full. Ingredients have to be nmeasured to be
conpati bl e partners in making a good dish. So it is with | ove and hate, and
all other enotions of life. God is |ove, but also has hate. Love is the
dom nant character of God's being. Hate is only a part of his personality
that enables himto be realistic in relating to a fallen world. John 3:16
coul d have said, "God so hated the sin of the world that He poured out His
wrath on His Son that man mght escape it, and be saved." That woul d be
true, but that is not the way the good news is conmunicated. It says, "God
so loved the world that He gave His only begotten Son." Love is the dom nate
notive of God's will. His hate is always secondary, and under the control of
His I ove. Wen we can conbine these paradoxical partners in this sane way,
we will have the bal ance necessary for nmature Christian |living.

Not e that Paul in verse 9 surrounds the legitimte hate of the believer
with the domi nate [ ove. Love keeps hate in bounds. It is okay to hate as
Il ong as you cling to what is good. You nust refuse to let hate rob you of
your key values that you love. |If hate makes you lose the values you are to
cling to, it beconmes an evil, and not a partner of love. It is okay to hate
all kinds of things about those whom you love, just as long as you go on
loving themfor their values. It is all right to hate the fact that your
mat e was so conditioned by their upbringing that they cannot express
affection the way you desire. There are all kinds of defects in all of us
that are hateful, because they fall so far short of the ideal. Feeling
negative about this is realistic, but it beconmes a destructive evil when we
do not pronote | ove as the senior partner in this pair of paradoxica
partners.

The Bible makes it clear that every human being is worthy of |ove, no

matter how far they fall short. It is a Christian obligation to see that
even our enenies have value, and are to be objects of love. It is the task
of love to see all that is truly hateful, and yet find a way to make |love the
dom nate notivation. Edwin Markhamput it so well in his poem

He drew a circle that shut nme out,
Heretic, rebel, a thing to flout,
But love and | had the wit to wn,
We drew a circle that took himin.

You can hate who you will, for what you will, and be in the center of
God's will if you have a sincere |ove that strives always to cling to, and
cleave to what is good in that person. You cannot be healthy without hate,
but you cannot be happy unless your hate is always an assistant to |ove. Let
hate donmi nate, and you will be a sick and sad person. It is not enough to
|l ove flowers to be a good gardener. You nust also hate weeds. But pity the
poor gardener who becones so obsessed with fighting weeds that he no |onger
has any time to enjoy flowers. This is what happens to those who allow hate
to become the senior partner, and dom nate their life.

In the healthy personality, the | ove-hate partnership operates with a
proper balance in relationship to oneself. W all hate our own defects,
weaknesses, and sins. W get disgusted with ourselves often, but we al so



qui ckly forgive ourselves, and press on, because our self-|love dom nates over
our self-depreciation. Wen we nake an error on the road that causes the
other guy to curse and shout, we feel a sense of guilt for our ni stake,

but it does not |last |ong because we are so understandi ng of our humanness.
We quickly forgive ourselves, and get on with living. W take a great step
upward in maturity when we can do this same thing with others. Love is the
seni or partner in this paradoxical partnership when we can soon get hate

cal mred down so that |ove can make the key decision on how we will respond to
the folly of others.

The two key steps to devel oping a healthy emotional life are, (1)
Accept anbivalence- it is okay, and even God |ike to have m xed enoti ons.
(2) Advance love-to the level of senior partner. |In other words, love is to
be the | eader over all other emotions. It is vitally inportant then that
| ove be real, genuine, and sincere. Love is the |leader and it nust be
authentic. Love is the key to all the other enptions doi ng what they ought
to do. That is why Paul begins this passage with the demand that |ove nust
be sincere. W all know that anything of great value tends to be
counterfeited, and love is the highest value in the world of enotions, and so
man has devel oped many ways to fake it.

Mark Twai n dedi cated one of his books to John Smith. It was not because
he had any affection for a nman by that name, but because he discovered it was
the nost popular name in the country, and if everyone by that name bought his
book, he woul d have a decent profit. Deception in |love is compn because
people really believe all is fair in love and war. A French restaurant has
come up with a ginmmck that enables a man to appear very |oving and generous.
When he and his partner come in, both are given a menu, but his has the rea
prices. Her menu has highly inflated prices, so that when he orders, she is
struck dunmb by his el aborate generosity for her. Not knowing it is not
genui ne generosity she will supposedly be deeply grateful to himfor what she
feels is sincere love. The world is full of this sort of thing, and the
Christian is not beyond playing the sane gane.

Love is the first fruit of the Spirit, and the highest Christian virtue,
but faking it is not legitimate. |In fact, if you get good at faking it, you
may never develop the real thing. Nothing |eads to superficiality in
rel ati onshi ps faster than those that are based on flowery | anguage al one.

The Christian needs to watch this in relationship to God, and not build up a
vocabul ary of high soundi ng prai se which does not represent his heart. God
knows when love is nere |ip service. He has had all of history to experience

the insincere. It does not take long for a mate or a friend to also learn
that your talk can be cheap. A Chinese proverb says, "Never praise a wonman
too highly. If you stop, she'll think you don't |ove her anynore; if you
keep it up she'll think she's too good for you."

Sincere love seeks to learn the need of the other person, and neet that
need. You don't go by proverbs or other people' s advice, or faking it for

effect. You find the need and you neet it. |f your nate does not like a |ot
of flattery you cut it out. |If they crave nore, you give nore, because you
chose to love and satisfy that need. Sincere love is like the |ove of
Christ. He saw man's deepest need and He nmet it. Jesus said that the Good
Samaritan was an ideal exanple of |oving your neighbor. He saw the need and
he net it. It is sincere love that will keep legitimate hate in its place,
and prevent illegitinate hate fromfulfilling its evil intention.

John and Mary Edwards were driving along the New Jersey Turnpi ke when
they saw a young soldier thunbing a ride. They picked himup, and noticed he



was very sad and sullen. Mary began to tal k about her son who had al so been
in the service, and they invited himto come and have lunch with them They
observed a change of attitude, and he began to relax. He told of his

homesi ckness and frustration with arny life. He began to smile. Wen they

reached his destination, John pressed a folded ten dollar bill into his hand,
and a slip with their address saying, when you get out of the army, conme see
me and 1'Il give you a job. The young man had tears in his eyes as he

mumnbl ed his thanks. Two weeks later the Edwards received a letter from him
He told of how bitter and resentful he was that day they net. He was AWOL
fromthe arny, and was in a spirit of hatred for everyone. He said he had
made up his mind to kill the first person who picked himup. You were the
first, but you were so good and kind to me | couldn't do it, so when you were
not looking | took the bayonet out of ny hand, and slide it under the rear
seat. You will find it there, and they did.

Sincere love encountered bitter hate, and they were not partners, but
fierce foes. Love drove hate fromthe field and won the battle because it
tried sincerely to nmeet the needs of that young man. They let him know that
it is a world where people do care, and there are values worth living for.
Love is stronger than hate, and when they are enenies, love is to be so
sincere that it will drive hate fromthe field defeated. But even when they
are partners, love nmust see to it that even though hate adds to the whol e
picture, it is always to be the case that the ultinate goal is the goal of
| ove.

VWhen hate arises in your feelings, do not fear it, but call on all the
forces of love within you to surround it, and contain it, so that it does not
move you toward goals displeasing to God. Make sure it noves you to figure
out how | ove can use the energy of hate for its goals. This is the Godlike
and Christlike way to use these paradoxical partners.

VWHEN OPPCSI TES ARE THE SAME Based on Rom 14:6

A cartoon pictures the door of an office in the central governnent
bui | di ng of Mbscow. The sign reads, Conm ssar for the Electrification of al
the Russias. Underneath is a bit of paper on which is witten, "Please

knock-bell out of order." W can see the hunor in the great inconsistency of
one who plans to bring electricity to everybody el se, but whose own bell is
out of order. It would be helpful if we could see it in ourselves as easily
as see it in others. The church is the only organization on earth that
claims to be able to set the bells of joy ringing in every heart. Yet, the
claimis often nocked, because our own bell is out of order. VWhile we claim
to be able to give light to all in darkness, our own light often flickers,

and even goes out. Kenneth Slack said, "The world cannot believe clains
whi ch are denied in the very body which makes them ™"

For exanple, in the early church there was a novenment anong hi gh caste
Hindus in South India toward the Christian faith. They found Hi ndui sm
i nadequate to neet the challenge of nodern knowl edge. On the very threshold
of their baptism however, they discovered that Christianity was divided, and
that if they united all over the country w th various mssionary societies,
they would find thenmsel ves in separated parts of the church, which did not
cooperate with one another. They quickly drew back, for why, they asked,
should we who were united in paganismenter a new faith which is supposedly



superior where we will becone divided, and less of a unity and brotherhood.
The church had said, "come to us, for we ring the bells of reconciliation for
all men." But when they cane, they saw the small print which told themthat
the churches own bell was out of order, and they left.

This is the tragedy of a divided church. |Is the solution a great giant
of a church with all denom nations united? This is like trying to make peace
anong all animals by putting themin a common cage. They ni ght be together,
but without bars they would still tear each other to pieces. No externa
plan can fulfill spiritual ideals. The solution to the problem of Christian
unity is for Christians to learn to |ive according to Biblical principles.

It is folly to work for conformty, which is unrealistic. It is wisdomto
give heed to Paul's clear teaching that opposites can be the sane. Paul
teaches that Christians can dwell in unity even though they have opposite
convictions. Eating neat, and not eating neat, are opposites. Keeping the
Sabbat h, and not keeping it, are opposites. Yet, Paul says Christians can be
on each of these sides for the same reason; with the same nmotive, and with
the sane result-the glory of Cod.

VWhen two men saw a | og one pulls while the other one pushes, and then
they reverse. They are al ways doing the opposite thing from each other, but
all the tine they are working together for the sane end. T. DeWtt Tal mage
says this idea relates to the church. He wites, "The different
denom nations were intended, by holy rivalry and honest competition, to keep
each other wi de awake. While each denom nation ought to preach all the

doctrines of the Bible, | think it is the nission of each nore enphatically
to preach sone one doctrine. The Calvinistic churches to preach the
sovereignty of God, the Arminian man's free agency etc. ..." Each

denom nation has its unique contribution to nake.

If this be so, then it is Billy Graham and not his critics who is on
Bi bli cal ground by cooperating with men of opposite convictions. Grahamis
operating on the Biblical principle that opposites can be the sane, that is,
that men can have radically different views, but be equally hol ding those
views for the glory of God. The critics object that some of the things

believed by certain groups are not Biblical. Paul is fully aware that somne
Christians may be in error, but he clearly teaches here that a Christian has
the right to be sincerely wong on non-essential issues. |In fact, it is

better to be sincerely wong on a non-essential issue than to be
indifferently correct, for conviction is what counts in these areas.

Paul knew t hat the weak Christians were wong in their attitude on neat
and certain days, but he recognized that if they were persuaded in their own

m nds, they could practice their nistakes for the glory of God. |I|s Paul
sayi ng, Christians can be weak, and have strange, al nbst superstitious,
convictions and practices, and still be pleasing to God? That is precisely
what he is saying. | can believe that parents can sincerely believe that
havi ng water sprinkled on their child' s head will nake their salvation nore
probable. If they believe this, and do not have it done, they are guilty of

sin. Therefore, if they act on their conviction, and do it, they are doing
so to obey and please God. But if it is not objectively true that such an
act helps, is it still pleasing to God? Just as pleasing as not eating mneat
when God really does not care if you eat it or not.

It is hard for Christians to believe this paradoxical truth that
opposites can be the same. That is why so few Christians have a Biblical
attitude toward other Christians who hold opposite views. Paul paradoxica
principle is just too radical for nost Christians. It means a Christian can



be right in being sincerely wong. You can't be sincerely wong about Jesus
and still be right, but you can on a nultitude of other subjects. It is,
according to Paul, one of the privileges of Christian liberty to risk making
nm st akes, either by being overly conservative, or by being overly
progressive. As long as one stops within the bonds of doing all he does with
a thankful heart, and with a desire to please his master, he is free to make
m stakes on mnor matters, and take positions opposite of other Christians.

Henry Ward Beecher, one of the greatest preachers America ever produced,
said, "There are many who are called Christians in whomthe ki ngdom of God
is no bigger than a thinble. There are nen who have a few i deas, who are
ort hodox, and who nmake no nistakes in theol ogy, but woe be to the man who
does not nmake any m stakes. Count the sands of the sea, if you can, without

m sreckoning....lf you have a huge bucket, and a pint of water in it, you
will never make the m stake of spilling the water, but if a man is carrying a
huge bucket full of water he will be certain to spill it." 1In other words,

if you stay in the shallow water of addition, you nay always be right, but
greater is the adventure of |aunching out into the deep of multiplication
where the marvels and nmysteries of God's majesty will |eave your finite mnd
open to the risk of mstakes. Liberty is always dangerous.

The m stakes the strong Christians made in the Roman church were
m st akes of attitude toward the weak Christians, and Paul |ater teaches them
how to correct these mistakes. The weak Christians, however, imrediately
object that the strong Christians not only offend them by their opposite
vi ews and conduct, but they side with the world agai nst others of God's
children. This is why the principle of opposites being the sane cannot hold
water, for what fellowship hath |ight with darkness. No one can tell us that
Christians can agree with non-Christians agai nst other Christians, and still
be doing it for the glory of God.

This sounds like a powerful argunment against Paul's paradoxica
principle that opposites can be the sane. As a matter of fact, however, it
does not alter the principle at all. It is only opposites among believers
that can be equally for the glory of God. Naturally, if an unbeliever takes
a position opposite a believer, he is not doing it for the glory of God.
Nevert hel ess, the unbeliever can hold a position that is held by a believer.
Some non-Christians are on the same side as Christians on al nost all
controversial issues. Non-Christians oppose drinking, inmmrality, drugs and
por nography just as Christians do. Christians and non-Christians stand
together on all kinds of issues. There are Christians and atheists in both
political party's.

The strong Christians in Rome were doi ng the sane things as the pagans.
They bought they same nmeat, and instead of closing up shop on the Sabbath
with the Jewi sh Christians, they work right along with the pagans. They did
so, however, not out of indifference, but out of conviction, and Paul says
their conduct, therefore, was pleasing to God, even though it conforned to
pagan conduct, and was opposite to that of other Christians.

You nean a Christian can take a position opposite of mne, and one that
may be hel d by unbelievers, and still be as pleasing to God as | an? That is
exactly what Paul is saying, and John Wesley, a man whom God used to change
the course of history, practiced this principle of Paul. He wote, "Mn my
di e without any opinions, and yet be carried to Abraham s bosom but if we be
wi t hout | ove, what will know edge avail? | will not quarrel with you about
opinions. Only see that your heart be right toward God, and that you know
and |l ove the Lord Jesus Christ, and | ove your neighbor, and wal k as your



Mast er wal ked, and | ask no nore. | amsick of opinions.™

But an objection arises fromthe legalist. It is no nere matter of
opi nion where the | aw of God is concerned. God commanded us to keep the
Sabbath, and also to not eat neat offered to idols. | can be tolerant of

ot her opinions, but how can | tolerate open defiance of God's reveal ed | aw?
If you say Christian liberty allows one to disregard the Sabbath, then why
not disregard all of the commandments to the glory of God? Again, a strong
objection to Paul's teaching when carried out to a |ogical conclusion. The
problemis the objector fails to distinguish between |aw and evil. Evil is
that which is in and of itself opposed to God's nature. No Christian can
ever do evil and be pleasing to God.

Paul 's principle can never be used to justify any evil in thinking or in
conduct. However, a law, even a |aw of God, is sonething that can be
arbitrary, and may not deal with something that is evil initself at all. A
| aw can be changed or elimnated with no offense to God's nature. There is
not hing inherently evil in traveling on the 7th day, or in gathering wood,
and any other work. Yet, it was a sin punishable by death under the law. It
was not evil in itself, however, and so the | aw could be elim nated and what
was forbidden could then be allowed w thout allow ng anything evil. The sane
was true with many O d Testanent | aws.

Just is the case with laws of the Iand. Not all |aws are against evil.
They are often to regul ate behavi or for our conveni ence, but if they are no
| onger hel pful they can be elimnated. Therefore, according to Paul, if you

are convinced in your nmind that God no | onger hol ds you responsi ble to obey
the | aw of the Sabbath, and the | aws regulating eating, you are free to

di sregard them and be as pleasing in his sight as those who still obey them
If this be true concerning those things that are actually mentioned in
Scripture, how nuch nore does it apply to areas that are not nmentioned. For
exanple, can it be that the Episcopalian with his rigid formality, and the
Pentecostal with his near chaotic informality are both pleasing to God? Wo
can doubt it, if they are both convinced in their own mnds that these ways
of worship are the best.

If a man can eat neat offered to an idol which would be a sin for the
weak Christian to eat, and yet do it for the glory of God, who can deny that
Christians can do many things opposite fromother Christians, and do them for
the glory of God? Newell sees here a principle to be applied in many areas
of life and wites, "Let those of |egal tendencies mark this: That a man may
regard not what we regard, and do so unto the Lord." Christians do and
bel i eve many things which are opposite to what others do and believe, but if
they do so with the conviction they are pleasing to God, then their opposites
are the same.

THE FOOLI SHNESS OF THE CROSS Based on | Cor. 1:18-31

The mayor and other dignitaries were |looking into the vast pit dug for
the new hospital to be built. The town half-wit came up and gazed into the



pit, and asked the mayor what he was going to do with this big hole. The
mayor decided to hunor him and said, "We are going to round up all the fools
in town and pile themin there." The half-wit thought a nonent and then
sai d, "Whose gonna be left to cover um up?"

Even a half-wit knows that in some sense all nen are fools, but | have
to confess | never really realized to what degree this is true until |
studi ed what the Bi ble says about fools and foolishness. The subject is so
vast, and the evidence is so overwhelning that only a fool would deny that
all men are fools. This does not sound very nice, however, and so it is w se
for us to see there is a positive side to being a fool. So much so, that
Paul in | Cor. 3:18 urges Christians to be fools, and in 4:10 he says, "W
are fools for Christ."

To add to the paradox of being a Christian fool, Paul in this passage of
I Cor. 1:18-31 glories in Christian folly, and |links al most everything of
Christian nobility to foolishness. He wites of the foolishness of the cross;
the foolishness of wisdom and the foolishness of preaching, and nost
shocking of all, for it seens to border on bl asphemy, Paul even wites in
verse 25 of the foolishness of God. Then he says in verse 27 that God chose
the foolish things of the world to shame the wise. And the foolish things
are the Christians.

So what it cones down to is this: Al nen are in some sense fools, but
sense all are not fools in the same way, we have to make a distinction
bet ween worl dly fools and wise fools. The worldly fools are those who feel so
wi se they have no need of light from God. These fools say in their hearts
that there is no God. Mn is the nmeasure of all things, and He determ nes
His own destiny. They say science and hunman phil osophy is all we need to
produce a utopia. We do not need the Bible or God to create our own heaven.

The wi se fool, in contrast, recognizes that human wi sdomis so limted,
and so there is a need for wisdomfrom above. They are seeing as fools from
the point of view of the worldly fool. God, however, sees them as w se, and

so the two perspectives make them wi se fools-that is people who seemto
choose foolishness and trust in foolishness, but because it is the
foolishness of God they are wise. So what we have here is a study in
relativity. The worldly wise who reject God's revelation are, in relation to
eternal truth, fools. Those, however, who choose the way of God are seen as
fools, inrelation to the way of the world,

but in fact, they are the truly wise. Type one fools seemw se to nen, but
are fools to God. Type 2 fools seens fools to nmen, but are wise to God. So
wi sdom and folly are relative to whose perspective you are seeing themfrom

Paul 's whole battle with the Corinthians was to get themto stop being
wi se before the world and fools before God, and to reverse that to being
fools before the world, and wi se before God. The goal of the Christian is to
become a wise fool. The Corinthians were m ssing this nark because they cane
froma long tradition of phil osophers who had all the answers. As G eeks
they were considered a wi se people. The result was, the church was in chaos
because of all the pride of worldly wisdom Sone thought Paul was the best.
O hers that it was Peter, and still others that Apollos was nunmber one. Sone
said they were all wong, and we follow Jesus only. The church was divided
because, in their pride,they were deciding what was best. They were al so
pi cki ng and choosing the gifts they felt were best. |In pride Christians can
set thenmsel ves up as the judge of what is wise and what is foolish, and in so
doi ng they nmake their human judgnent, rather than God's revel ation,
the basis for their value system and this is folly.



I f human reason is going to be the standard of judgnent, then the whol e
pl an of God is nothing but foolishness, and nothing is nore foolish than the
foolishness of the cross. Just | ook at the evidence of its folly.

1. The innocent dying for the guilty.

2. The folly of having a way out and not taking it.

3. The folly of having power to destroy your eneny, but letting themdestroy
you.

4. The folly of surrender to a foe you could easily conquer.

5. The folly of suffering when confort and pleasure is at your command.

6. The folly of having the power to do miracles, and yet do nothing.

7. The folly of having an el oquent defense and yet not opening your nouth.
8. The folly of going to hell when you never had to | eave heaven.

9. The folly of volunteering for a job that is certain death.

10. The folly of being God and yet letting nere nmen push you around.

11. The folly of forgiving those nost worthy of judgnent.

We could go on, but | am sure you get the point. The cross is pure
foolishness froma rational point of view It is nonsense, and a ridicul ous
way for God to go about saving man fromthe perspective of the worldly w se.
An intelligent lost man is scandalized by the cross. He feels that only
fools can be Christians if they buy into the foolishness of the cross. Wen
Paul gave his testinony and told of the death and resurrection of Christ, the
procurator Festes interrupted himin Acts 26:24 and said to him "You are out
of your mind, Paul! Your great learning is driving you insane." Paul
responds in verse 25, "I amnot insane...Wat | amsaying is true and
reasonable. So what we have here is the worldly fool neeting the w se fool
and each fool feels the other is a fool indeed. And the point is, both are
right fromtheir point of view

The village screwball nmade a friend com ng down the sidewal k, and he

said, "Tell me which is the other side of the street.” The friend said, "The
other side is over there" pointing to the other side. "That's funny," said
the screwball, "That's what | thought too, but | just over there and the | ady
there said it was over here." Such a paradox of both sides being the other

side can drive a screwball batty, but this is the paradox of |ife. Both
sides of the argument of what is wise are fools fromthe perspective of the
other side, and Paul's advice then is to be a fool for Christ. Be willing to
seemlike a fool for the sake of Christ. W are so concerned about being
accepted that we do not like to be seen as a fool. But the nore concerned we
are about being respectable to the world, the I ess we are concerned about
being faithful to the wi sdom of God.

We are so easily conforned to the world, and we | oss our sense of
m ssion which is to
confront the world with the foolishness of Cod.
In the eyes of the wise
Don't be cool, be a fool
It may be a |oss,
And you'll suffer pain,
But this is the cross
That |eads to gain
Gai n that goes beyond the worldly clever,
For it is gain that lasts forever

We are called, not just to be April fools, but perpetual fools. If we
never identify with the foolishness of the cross, and always conformto the
wi sdom of the world, we will still be fools, but not the kind we are call ed

to be. Christians are not beyond the risk of being



worldly fools. A pastor was |leaving town, and he told the church secretary
he did not have his sernmon titles yet for the bulletin, so she could just put
in sonething like, the pastor speaks. \What about the evening service she
asked? He said he was speaking from Psa. 14 which begins with the words,
"The fool has said in his heart there is no God." The pastor told her to
just nake up atitle. So she did, and when the bulletin canme out it said-
Mor ni ng- The Pastor Speaks.
Eveni ng- What The Fool Said.

In the light of our study, however, it does not need to be seen as
enbarrassing, for Paul calls hinmself a fool for Christ, and his mnistry for
Christ he calls, the foolishness of preaching.

Soneone sai d, "You can fool some of the people all the tine, and all of
the people sone of the tine, but nost of the tine they will make fools of
thensel ves." Warren Hamrer said, "No worman really nakes a fool of a man-she
merely gives himthe opportunity to develop his natural capacities.” A young
preacher traveling with a Gospel team preached to a W sconsin congregation
and after the service a Scandi navi an sai nt grabbed his hand and said, "That
was a wonderful nessage." Trying to be hunble he responded, "It was just
Jesus." "No" said the saint, "It wasn't that good." It can be foolish to
attribute all we do to the Lord, for if it was the Lord it would be a whole
| ot better.

Pastor Wally Kl andrud of Phoenix tells of his first hospital call. He
wanted it to be perfect, and so he studied all the do's and don'ts of
hospital visitation. Nervously he entered the patients room There was a
woman in her eighty's, and the nurse had told himshe was senile. He was
just about to share sone words of confort when she | eaped up on the bed
wi thout a stitch of clothing. He tried to keep his conposer, and asked her
if he could help. "Gotta go to the bathroom" she responded. The pastor ran
into the hall way to | ook for a nurse, but none was in sight. He was in a
pani c, and ran back to his inpatient patient and said, "Mam there is nobody
out there, but 1'll be back next week." As he fled out the door he heard her
scream "Young man | can't wait till next week!"

True stories like this are endless that reveal the fallibility that can
happen even when we desire sincerely to be tools of God. |Instead of tools,
God gets fools. Unfortunately, not every foolish thing Christian do is
funny. We have studied Peter and his many m stakes, and one of them was that
he felt it was foolish for Jesus to talk about dying. The Christian can see
the foolishness of the cross just like the world sees it, and that is what
Peter was seeing. God's way are so different than man's, that if we get
caught up in the wi sdomof the world, even as Christians, the ways of God
will seem foolish and inpractical

Pastor Vajda of St. Louis tells of his organist who woul d al ways slip
down the back stairs to the basenent just before the sernon began, and then
return just before it ended. During one of his Lenten services as the organ
ceased, he stepped to the pulpit and began with a gripping illustration. At
the height of a battle in the Civil War a young sol di er thought the comrmand
was to charge. He |leaped out of the trench with the reginental flag and
started running across no mans |land toward eneny fire. Wen the captain saw
that other soldiers were following the flag bearer, he shouted at the top of

his voice, "Come back here you fool!" As he paused, everyone could hear the
clatter of footsteps as the organist cane flying back up the steps to take
her place at the organ. That was not his intention at all, but he notes that

she never again left the organ during a sernon.



This is in essence what Paul is saying to the Corinthians-"Get back here
you fools. You are following the way of worldly wisdomwhich to God is
foolishness. Cone back to the foolishness of God which is true wisdom It
is wiser to let the world think of you as fools, than to let God think of you
as fools." Sonmebody is always going to have you on their fools list, but
only a fool would choose to be on God's list. Be a fool for Christ, and be
on God's list of those who are truly wise. The truly wise are those who are
fools for Christ, and care about people who don't care about anyone but
thensel ves. Paul poured his life out for people who were self-centered and
worldly wise, and they only rejected himand sought to kill him Paul stil
cared and did all he could to win themto Christ by the foolishness of
pr eachi ng.

Billy Gahamtells of the first time he ever preached. It was in a
little Baptist church in Florida. 32 people were there, and he thought he
had plenty to say. He had four sernons he thought were 40 to 50 m nutes
each. But he was so nervous he preached all four sernobns in 8 mnutes. That
was the foolishness of preaching. But one little boy in the congregation
received Christ, and he realized God can use even our foolishness to
acconmpl i sh the wi sest things that can happen on earth. He tells of one of
hi s evangel i sts who spoke at a university in Costa Rica. A student cane up
after and said she was a Marxist, and she | aughed and scorned the message he
was preaching. The evangelist said, "Before you | eave do you mnd if | pray
for you?" \What folly, to ask if you can pray for one who is nocking you
She was shocked and said, "l guess it couldn't do any harm" So he began to
pray, and as he did tears of conpassion began to trickle down his cheeks.
When he finished, the Marxist was in tears also. She said, "No one ever
cared enough for me to shed a tear. I'll listen to what you have to say."
She heard the Gospel and received Christ as her Savior.

This is the kind of fool Jesus wants. He wants those who will be foo
enough to care about people who don't deserve to be cared about. It is
foolishness to waste your life caring about | ost people. It is foolishness

to leave the 99 and risk injury, and who knows what abuse, to go after that
one stupid sheep who has gone astray. Worldly wi sdom would say stay with the
odds; don't risk yourself for the stray. But those who are fools for Christ,
who understand the foolishness of the cross, will go, for it is this kind of
foolishness that saved them God was in Christ reconciling the world to
Hi nsel f. God had the power to condem the world, and et His Son go free
Instead He et Hmdie so the guilty might go free. This is the foolishness
of God, and the foolishness of the cross. WIIliam Stidger wote,
| saw God bear Hi s soul one day
VWhere all the earth m ght see
The stark and naked heart of H m
On |l onely Cal vary.

There was a crinson sky of bl ood
And over head a storm

When lightening slit the clouds
And light engulfed His form

Beyond the storm a rai nbow | ent
A light to every clod,

For on that cross mine eyes beheld
The naked soul of God.

No man woul d be such a God for they consider it foolishness to suffer
for the folly of others. |f God was not foolish fromman's perspective there



woul d be no cross, and no way for nman to be forgiven and reconciled to God.
Thank God for such foolishness. Al Christian celebrations are really

cel ebrations of the foolishness of God. He had the freedomto just forget
fallen man, but He chose to send His Son that they night be redeenmed. To
magni fy the folly of God's plan, it is all based on grace. He pays a high
price, and then instead of reaping a huge profit, he gives away the sal vation
he purchased for free. Jesus could have been the richest king that ever
lived. He could have made a nile high palace with streets of gold and walls
filled with jewels. He could have had heaven on earth had he charged as
little as a thousand dollars each. Every living soul would slave

in order to save that nuch to get into the kingdom

There is no such plan, however, for salvation is free, and whosoever
will may cone and drink freely fromthe fountain of life. Jesus had the
greatest noney maker of all tinme at His fingertips, and He gave it away.
Fromthe worldly perspective this was nothing but sheer folly. But without
the foolishness of the cross there is no answer to the folly of this fallen
world. A Polish Jew who had been converted to Christ was asked how he could

see his people killed and still believe in the love of God. He saw the bl ood
of his dearest friends stain the streets of his town, but this was his
response, "As | |ooked at that man upon the cross | knew | nust make up ny

m nd once and for all, and either take ny stand beside him and share in his
undefeated faith in God, or else fall finally into a bottonl ess pit of
bitterness, hatred, and unutterabl e despair.” He was saying, unless there is
a God willing to suffer for this loss world, there is no hope, and |ife has

no neaning. But if there is such a God, as we see in Jesus on the cross,
then nothing evil can do, can rob us of hope.

This is why men like JimElliot risk their lives and die to get the
message of the cross to the pagan world. He said, "He is no fool who gives
what he cannot keep to gain what he cannot |lose.”" My God help us to be
fools for Christ and share with this lost world the foolishness of the cross.

CHAPTER 4. THE PONER OF WEAKNESS BASED ON Il COR  12:1-10

One of the nost incredible biographies ever witten is that of Robert
Babcock. As a young boy he nmade a bonb out of sone powder he found in his
father's barn. He had a hard time getting it to go off, but when it finally
did, it blewup in his face and he was instantly blinded, and remai ned so for
the rest of his life. His parents, realizing there was not hope of his sight
being restored, took himto an institute for the blind in Philadel phia.
Robert did so well, and had such a strong will to becone independent, that
even as a youth he travel ed hone to Mchigan by hinmself on a train.

He went on to college, and every year was near the top of his class. In
1869 at the age of 18 he began to study at Ann Arbor Medical College as the
first student to ever begin the study of nmedicine as a blind person. You
woul d naturally assunme that he did not go far,
but the fact is, he went all the way. He went to Chicago Medical School, and
there had to dissect a body, which students with good eye sight find to be a
difficult task. Sightless though he was, he passed the test to the
astoni shnent of the exam ning board. After further study in New York, he was
licensed to begin to practice in Chicago. It took himten years to build up
a strong practice, for obvious reasons. H s reputation grew, however, unti
he was nade Professor OF The Chicago Col |l ege of Physicians and Surgeons.
Many ot her honors were bestowed upon him and he wote three inportant books



that made hima world figure anong doctors. His thorn in the flesh was no
stunbl i ng bl ock, but was a stepping stone to greater heights of service.

His life is an excellent illustration of the philosophy of life that
Paul expounds in our text. The paradox that Paul proclainms here is that a
handi cap can be a help. A painful problemcan be a powerful pronoter of what
is good. A weakness can be an asset and a strength. No one knows for sure
just what Paul's thorn in the flesh was, but there is much evidence to
bel i eve those scholars who are convinced that his problem 1like that of Dr.
Babcock, was with his eyes. Paul was not blind, but there is reason to
bel i eve he never could have passed the eye test for a drivers license. On
the day of his conversion Paul was struck blind by the glory of Christ, and
remai ned sightless for three days. He regained his sight, but there seens to
have been a weakness left, for in Gal. 4:15 he says that the Gal ati ans woul d

have plucked out their eyes to give to him It is, as if he were saying
they recogni zed his greatest need was to have sonme decent eyes. |In Gal. 6:11
he wote, "See in what large letters | amwiting to you." This inplies

that his authentic witings can be known by his large letters, the letters of
a man who cannot see snaller letters.

Besi des this evidence, it seens so fitting for the purpose for which God
al l owed the problem Paul had with his great visions. He was in danger of
bei ng overwhelned with pride. It would be very hunbling for himto hardly be
able to see, and then try to boast of his great visions. People who saw him
having to put his nose to a book to read, and to put his hand out to keep
fromrunning into the city gate, would laugh himto scorn, if he spoke of his
great visions. The skeptics would mock him An eye problem would definitely
keep Paul hunbl e about his visions, and prevent his boasting in hinself.

Regardl ess of what it was, Paul was inpressed by the fact that God could
use a weakness to make himstrong. There is power in weakness Paul | earned;
a power that cannot be made available in any other way. Paul is the great
expert on weakness. Qut of 33 references to weakness in the New Testament,
Jesus used the word once, Peter used it once, and all the rest are fromthe
pen of Paul. Keep in mnd that Paul was a strong opponent of Christ before
hi s conversion. He despised the weak Nazarenes, those followers of that
weakl i ng who perished in disgrace upon the cross. He attacked them and
denmonstrated what strength could do. When the Lord appeared and struck him
down in blindness, he had a radical change in his thinking about the
rel ati onship of power and weakness. He |earned by experience that it was his
force that was really weak, and Christ's weakness was really powerful. The
result was, the paradox in power and weakness running all through Paul's
writings.

I Cor. 1:25, "The weakness of God is stronger than nen."
I Cor. 1:27, "God chose what is weak in the world to shame the strong."
I Cor. 15:43, referring to the resurrection of the body Paul wites, "It is
sown i n weakness,

it is raised in power."
Il Cor. 13:4, "For He was crucified in weakness, but lives by the power of
God. "

The cross is the greatest illustration of the power in weakness, for by
that experience of going |like a helpless lamb to the slaughter, Jesus
conquered all the obstacles in the way of man's salvation. Paul not only
| earned to accept the truth of power in weakness, but he tells us he |earned
to boast, and even be glad for his weaknesses, for they became potential
channel s t hrough which the power of God could be manifest. In Il Cor. 11:30



he wites, "If |I nust boast, |I will boast of the things that show ny
weakness." This seens to be contrary to all logic. Everyone preaches that
God uses our gifts, but when do we hear that God uses our weaknesses? Yet,
if we take Paul seriously, his greatest power was not in abilities, but in
his weaknesses. In | Cor. 2:3 he says, "And | was with you in weakness and
in nmuch fear and trenbling."

We picture Paul as a dynamic ball of fire erupting froma vol cano like
stature, but the facts are, he was small in weak in appearance, and by his
own testinony, full of fear and trenbling as he preached. Paul was a
handi capped man, and the reason God used this, far fromperfect, specinen of
manhood to proclaimthe perfect Savior, is stated by Paul hinself in I Cor.
2:5, "That your faith m ght not rest in the wi sdomof nmen but in the power of
God." If a powerful, talented, dynanmic man noves people to respond to the
Gospel, one never knows how nuch of the novenent is generated by the power of
personality. But if a weak and handi capped person is used to notivate
peopl e, one can see that the power of notivation nust cone fromthe Holy
Spirit.

If this be a true understandi ng of the way God works, the | ogical
conclusion is that the typical Anerican way of witness is not necessarily the
best and Biblical way. The Anerican way tends to exalt the strong and ignore
the weak. Get the top athlete, the nobst popul ar novie star or singer, and
the finest politician or author, and let themtell the world what Christ
means to them Only a blind nan woul d deny that this bears fruit, but |
wonder if it does not rob us of the greatest resource in the church, which is
t he masses of
adults and youth who are not strong, but weak, handicapped and in | arge
measure ungi fted.

Is it possible that the fruit of the spirit grow ng on weaker branches
nm ght be even nore inpressive, at |least to those God wants us to reach in our
community? Can our very weaknesses in any way be an asset to the kingdom of
God? Let us keep this question in mnd as we continue to explore this
paradox of power in weakness. As a principle for natural |ife we can see how
it holds true, for weakness is what has nmade man strong. It is the very fact
that man cannot protect hinself against other creatures who are stronger,
that has forced himto develop weapons of strength. Man is so weak he can
only junp a short way off the ground, and that weakness has driven himto
devel op ways to fly, not only around the world, but beyond the world.
Weakness | eads to power when the weakness notivates men to find a way to
of fset that weakness.

This is certainly involved in what Paul is saying. It is only the
Christian who is fully conscious of his weakness who will depend upon God
and seek for CGod's power. The strong and talented Christian can easily
becone self-sufficient and independent. That very strength can becone their
weakness. And honest awareness of weakness, therefore, is the starting point
in the spiritual quest for God's power. You can only really seek with al
your heart after that which you are fully aware that you lack. They only
find God's power who fully realize their own weakness. Spurgeon said, "God
hel ps us nost when we nost need his help." |If you are strong and feel no
need of God's help, then you are weak. When, however, you are weak and know
it, and so depend upon God, then you are strong. Paul's paradox is not
strange at all, but a fact of |ife we all experience. Wen we can grasp the
words of Christ, "Wthout Me you can do nothing," then we are in the state of
weakness where we can say with Paul, "I can do all things through Christ who
strengt hens ne."



The stronger a Christian is the greater is his danger of depending upon
his own abilities. It is possible for believers to rely on their own power to
live the Christian life. God has built a paradox into the divine-hunman
relationship. It is only when man surrenders to God that he conquers. It is
only when he submits to be dependent upon God that he becomes a channel of
di vine power. G deon had to learn this paradoxical truth. G deon had too
strong an arny, so God made him send 32,000 of his nen home. He deliberately
made his army weak in order to demponstrate the divine power in weakness.

They coul d have won the battle with a stronger arny, but their very strength
woul d have led themto boast of their own power, and that woul d have been
t heir weakness

God said He nmade them weak in Judges 7:2, "Lest Israel vaunt thensel ves
agai nst ne, saying, nmne own hand hath saved nme." It is because of the great
danger of pride that weakness is the way to power. Wakness | eaves us no
alternative but to praise God, and give Hmall the glory. Janmes Stewart
wote, "It is athrilling discovery to make that always it is upon human
weakness and humiliation, not human strength and confi dence, that God chooses
to build H's kingdom that He can use us not nerely in spite of our
ordi nari ness and hel pl essness, and disqualifying infirmties, but precisely
because of them™

Hi story has denonstrated the truth of this paradox over and over. The
Greeks and Romans hated weakness and | oved strength, and they conquered the
world by brut force.Yet, it was the weak and despi sed Christians who
mnistered to the slaves, outcasts, and the masses of nobodies of the world,
who eventual |y conquered both Greece and Rome, and carried their values into
the future. In our own country it was the weak and despi sed Baptists and
Met hodi sts who were driven out of the original colonies by the powerful
established churches. These two lowy groups, who ninistered to the weak and
uneducat ed masses, have gone on to becone the two nost powerful denoninations
in the country.

In spite of Scripture, and the facts of history, it is contrary to our
nature to believe this paradox. Paul knew the O d Testanent and the nan
illustrations of the power of weakness in it, yet he fought submi ssionto it.
He did not accept the thorn in the flesh as a bl essing, but prayed earnestly

for it to be renoved. It is normal and right that our first response to any
weakness, handicap, or limtation, should be to be free of it. [If, however
God will not renpve it, then the only wisdomis to find the power in it, and

see the truth of verse 9 denonstrated, which is God's power nade perfect in
weakness.

God's power is only inmperfectly shown in great gifts, for even the
ungodly have great gifts and skills, and it is hard to identify what is
divine fromwhat is human. When God uses a weak instrunent, however, you see
clearly that the power is of God. That is why His power is nade perfect in
weakness. |If an el ephant stepped on a board and it broke,
you woul d not be surprised. But if a weak man did it to rescue soneone from
a dangerous trap, you would praise God, for it would be obvious that the
power was given to the man from above. If a man of charm ng personality and
a uni que gift of gab persuades someone to cone to church, you are not amazed,
for you would expect himto be effective. But if a person of little ability
to comuni cate brings someone, and they respond to the Gospel,
you are inpressed, for clearly it was luck, or the power of God. The point
is, the power of God is nuch easier to identify when it is seen working in
weak instrunents.



The practical application should be clear. All of us are clearly
i nadequate, and have fewer gifts than we wish we had. None of us are al
that we want to be, and so we think we can do very little for the ki ngdom of
God. The real growth of the church depends on the gifted fewis the comopn
conviction of Christians. Yet, the facts of Scripture and history tell us
that all of us can do great things for God; not because we are able to, but
just because we are not able. It is not ability, but availability that God
wants. He did not want Moses to take a speech course. He just wanted himto
obey, and He would use him |If we could dedicate our weaknesses, and neke
oursel ves available to God, He could denonstrate in us that H s power is nade
perfect in weakness.

Catherine Marshall tells of her experience of witing the book A Man
Call ed Peter. She needed to succeed in this effort, for she left her job to
give to herself to it. About half way through she asked a trusted friend for
his opinion. He said, "The manuscript |acks warnth, emotion. The facts are

here-but not the heart." She was shattered, and back in her apartnent she
threw herself on her bed and cried. Self-pity enveloped her. "I lost ny
husband in his prime, | have to raise ny son alone, and with no abundance of

money, and | am expected to wite a book with no training. How much can one
person take?"

After much struggle she realized she was i nadequate, but that God was
not. She prayed the prayer of hel pl essness, and asked God to guide her in
writing. She got the heart into the book, and nasses have been noved to
tears by it. Her achievenent, she knows, was entirely of God's doing, and
she has no tendency toward egocentricity that success can bring. She wites
in her book Beyond Qurselves, "Since then God has never allowed nme the
fulfillment of a soul's sincere desire without first putting me through an
acute realization of my inadequacy and ny need for help."

There are nore wonmen than nmen on the mission field fulfilling the great
comm ssi on
and, no doubt, one of the reasons for this is because, as the weaker sex,
they tend to be nore willing to submt to God and allow Hmto use their
weakness. Men want only to yield their strength. We are al ways dedicating
our talents, gifts and resources, to Christ, and rightly so, but we rarely or
never dedi cate our weaknesses. This is a tragic neglect in the light of the
fact that God can often use themfor greater glory. The beauty of dedicating
our weaknesses is that we can all do it, for we all have plenty to give.
May God help us all to surrender our weaknesses, for His strength is made
perfect in weakness.

5. THE PARADOX OF BURDENS Based on Gal. 6:1-10

In South Dakota a man by the nane of August had a clothing store he was
going to close up. His was not one of those perpetual year around cl osing
sales. He was actually intending to go out of business by July. So he hung
a sign in his window which read, The First O July Is The Last O August.
Those who did not know the owners name woul d think the sign was expressing a
meani ngl ess and hopel essly unexpl ai nabl e contradiction, but for those who
knew his name, the sign conveyed a clear and clever nessage



So often an apparent contradiction has a very sinple explanation. This
is the case with the many Biblical paradoxes. Paul has one here in the | ast
chapter of Galatians that certainly seens on the surface, to be a flat
contradiction. In verse 2 he says, "Bear one another's burdens,” and then in
verse 5 he says, "Each man will have to bear his own burden.” Certainly in
three verses Paul had not forgotten what he wote. But if he did it on
pur pose, which is obvious, how can it be that we are to carry one another's
burdens, and at the sane time each be stuck with our own | oad?

One mght just as well say, that to be wi se we nmust becone fools, or,
to be strong we nust becone weak. As a matter of fact, Paul said both of
those paradoxes as well. Was Paul a master at double talk, or was he gifted
with the ability to see life froma w der and w ser perspective than nost
men? The latter is the obvious answer. Paul's apparently conspi cuous
contradictions, and puzzling paradoxes are the result of his God-given
ability to see the whole of life, and not just some of its parts in
isolation. This ability was essential for one who represented so
authoritatively HHmwho is the Al pha and Onega, the beginning and the end.
What can be nore paradoxical than an A which is also a Z, or begi nning which
is also an end. This can only be possible if we are referring to one who is
eternal and omi present, and who, therefore, fills all of reality at the sane
time. This, of course, is precisely the case with God.

Since God's very nature is paradoxical, because it is so al
enconpassing it follows that it ought not to be surprising to find that H s
revel ati on partakes of Hi s nature. The Bible is filled with paradoxes just
because it sees life as a whole, and not just in fragnents, as is the case
with all merely human phil osophy. To conquer we nust surrender; to live we
must die; to be exalted we nust be hunble; to get we nust give. God hates
the sinner, yet loves the sinner enough to give His Son for them Bl essed
are those who hunger and thirst after righteousness. Yet, those who drink of
the water of life shall thirst no more. 1In the |last days there shall cone
those forbidding to marry. Yet, in the |ast days they shall marry and be
given in marriage

On and on goes the list of Biblical paradoxes, each of themwth a
val uabl e | esson to broaden our m nds and enlarge our vision of reality. W
want to focus our attention on this one before us, which deals with burdens.
The thing to be aware of is the truth conveyed by paradox, which is, opposite
things can be true of the sane thing. A river can be narrow and w de;
crooked and straight. Fromone perspective you nay see it go straight for
nmles, and then begin to wind for mles.

The word burden has nore than one neani ng, and dependi ng upon how you
are using it, it can refer to a curse or a blessing. There are burdens in
life that no one can consider good. They are evil, and are crushing burdens.
WIlliam G Clark referred to such when he wote

Ch, there are nmonents for us here, when seeing
Life's any qualities, and woe, and care,

The burdens | aid upon our nortal being

Seens heavi er than the human heart can bear.

The Bible urges us to get rid of these kinds of burdens, for they are

anxi eties and cares that are beyond our control. "Casting all your care
upon Hm for He careth for you." "Cone unto ne all ye that |abor and are
heavy laden, and I will give you rest."

The burdens of weary, overworked, and frustrated lives are to be gotten rid



of, and refreshnment, and rest are to be found in Christ. "Cast your burden
on the Lord, and He will sustain you." This is certainly one way to |ook at
the matter of burdens, but God forbid that we think it is the whole truth
about burdens.

VWhat of the Bible' s clear demands that we take on burdens? Take up the
cross and follow me; take my yoke upon you and learn of ne. All the commands
of Jesus, and especially the great comr ssion are commands to take up a
burden. Paul adds to this the burdens we are to bear for one another in
fulfilling the law of Christ. Here is a burden that is anong the |oftiest
| oads we can lift, for to do so fulfills the highest law of all, which is the
Il aw of Christ, which is the law of |ove

There is a story concerning a king who once placed a heavy stone in the
m ddl e of the road, and then hid to see who would renmove it. Men of various
cl asses cane by, and worked their way around it. Some of them | oudly bl an ng
the king for not keeping the highways clear. They all dodged their duty of
getting rid of it. At last, a peasant on his way to town with a | oad of
veget ables to sell saw the obstacle, laid dowm his own burden, and took on
the burden of pushing the bol der off the road. As he did, he saw a purse
that had been placed under it. He examined it, and found it full of gold,
and with a note saying that it was for the one who renoved the stone.
Burdens can be a bl essing when they are matters of hel ping others deal with
their burdens. The peasant fulfilled the will of the king by bearing a
burden, and we fulfill the will of our Lord when we bear one another's
burdens. So we see there is nore than one way to | ook at a burden.

There are the solitary burdens that we must bear alone; the socia
burdens that we share, and the sensel ess burdens that we are to cast upon the
Lord. Paul could have kept things sinple and unconplicated by just referring
to one kind of burden, but he doesn't do that. He speaks of both the
solitary and the social burden in the same context. He Iinks together our
obligation to others, and our personal responsibility. Paul is primarily
concerned with believers, and the bearing of one anothers burdens within the
community of faith. The total context, however, is nuch broader. In fact,
in verse 10 Paul nmkes it clear that all men are included in our social
responsibility. He wites, "As we have opportunity let us do good to al
men, and especially to those who are of the household of faith."

There are no boundaries to Christian burden bearing. Any good done for
any person can be a fulfillnent of this Biblical conmmand, for it is a
conmprehensi ve statement, as broad as the love of God. Wthin that genera
attitude of good will to all, is a specific enphasis on fellow believers.
This is simlar to the statenent that Jesus is the Savior of all men, but
especially of those who believe. The |Iove and atonenent of Christ is
uni versal and conprehensive, but only those who believe in Christ, and
receive himas Savior, benefit by being redeenmed. There is always both the
all, and the few, in Christian relationships. The conprehensive potential,
and the linmted actual

As we study this chapter we want to keep in mnd the total scope of our
obligation as far as burden-bearing goes. W have seen there are sone
burdens we ought not to bear at all, but in this chapter we see three kinds
of burdens we are obligated to bear. They are, personal responsibility;
social responsibility within the church, and social responsibility to those
out si de the church.

6:1 Paul begins by witing, "Brethren if a man be overtaken in a fault."



Here is the first person who needs a hand with a burden. It is the brother
in Christ who has been overtaken by sin. It is not just a fault as the KJV
has it, but a serious trespass. Sin like a leaping lion as overtaking him
in the jungle of life, and has pulled himfromthe path of purity into the
vines of vice, or the cave of corruption, there to devour him and to render
hi m usel ess as a servant of God. There is nmore of this that takes place than
we realize. It is not a rare isolated incident. Peter warned that Satan
like a roaring |ion wal ks about seeki ng whom he may devour, but here is a
brot her who did not heed the warning.

Paul was not blind, for he knows a Christian brother or sister can be
overtaken by some sin. Like John the beloved Apostle, he knows if we say we
have no sin we deceive ourselves. John nade provision for the Christians in

sin, and said, if we confess it Jesus is faithful to forgive it. Paul gets
into the social aspect of sin. Sonetines sinis not just a private nmatter
you can confess and be done with it. Sometimes it has social inplications,

and becones a public matter, and a heavy burden. There is blanme and shane,
and a need for nore than God' s forgiveness. There is also a need for the
acceptance of the body. The world is full of people who know God | oves them
and has forgiven them but who are cut off fromthe fellowship of the church,
because the body paid no attention to what Paul is saying here. W are
social beings, and if we don't get social acceptance and restoration to
fellowship, we are |like branches cut off fromthe tree, and we wither and
bear no fruit.

| renenber a silly story | use to tell as a teen. It is about a farmer
who was throw ng purple powder on his field, and when he was asked what he
was doi ng by a neighbor he said, "I'mthrowing this |lion powder on ny | and.
It is suppose to keep lions away." The nei ghbor protested, "But there ain't
any lions within a thousand mles fromhere." He responded, "I know, and its
a good thing too, cause | bet this stuff don't work." Silly, but no nore so
than the Christian who knows he can't face Satan al one on his own ground, and
yet, who sprinkles his |ife with the purple powder of self reliance, and
wal ks right into the lion's jaws.

You know, as well as | do that the reason so many are bei ng devoured by
the lion of lust in our day is because they park in his den. Even as a child
of God you never know what you might do if the circunstances are right.
Therefore, do not be a fool, but stay away fromthe lion's den. Every man
has his Achilles heel, and Satan throws a pretty good spear, so stay out of

range. But sone will not listen, and will go down, and this is the man Pau
is concerned about here. He addresses those he expects to act on the matter
as, "Ye which are spiritual.” That which is to characterize themis a

conmpassi on and a concern for a fallen brother. Some would think the
spiritual ones should be the ones raking himover the coals of condemation
There are those who feel they are spiritual who like to show their contenpt
for the fallen, and they add nmore nud to the ness that already is. The
obligation of the truly spiritual is neither to condemm or condone the
sinner, but to act in a practical way to offset the victory of sin, and
restore the victim

Every soldier counts in the arnmy of Christ, and none are to be left
I yi ng hel pl ess and wounded on the battlefield. One of the obvious influences
of Christianity on the American culture is the high value we place on the
individual life. W go all out at hone or in battle to rescue and save one
I ost child, or one wounded soldier. This in contrast to what a Dr. Pearson
told us at a Gvil Air Patrol meeting. He was in China during World War 11
The Chinese arny did not have any medics, because it was too expensive, so if



a man was wounded and could not go on, they renmoved his uniformand |eft him
They would go on to the next village where the first man they found to fit
the uniformwas drafted. The life of an individual wasn't worth a penny.

Not so in our culture, and not so even nmore in the Christian battle. No
sol di er of the cross ever ought to ever be given into the hands of the eneny,
but be restored to the conmpany of the faithful.

Those who are quick to condemm, not only give aid and confort to the
eneny, but make it hard for the wounded brother to get back to his own |ines.
To carry out the analogy, it is |like a wounded soldier in no mans |and trying
to get back to his conpany, but his own nmen are raking the area with machine
gun fire. Just as some Americans die at the hands of their own men because
of error, so the church, if it does not follow Paul's pattern, can drive nen
out of the church. The number of people who no | onger go to church, because
of self-righteous condemation, is legion. Many churches and individuals
have failed to be channels of the nercy and forgiveness of Christ, because
they refused to bear the burden of a fallen brethren. They left himwth the
whol e load until it broke the back of his faith, and he fell crushed, never
to rise again. As terrible as it is for what the Chinese did, it is even
worse for Christians to do the same on the spiritual |evel.

To bear this burden is not easy. To share his guilt and shame for
deserting the captain of his faith is hard. No one likes to be identified
with a deserter, but this is a burden we can only escape by ourselves being
deserters of our Lord's orders. This is not a burden we can cast on the

Lord, for it is a part of our obligation to a brother in Christ. If we |ift
it, we will discover it is one of those burdens that is a blessing. "M yolk
is easy and burden is light," said Jesus. This is it, the bearing of one
anot hers burden, and so fulfilling the law of Christ. The saint of India

Sundar Si ngh once crossed the nountains of Tibet during a heavy snowstorm
He was joined by a stranger, and they were conpani ons in m sfortune.

The cold was so intense they feared they would not make it. They found a man
who had fallen off the path to a | edge below. He was unconsci ous and Sundar
asked hi s conpani on

to help himrescue the man. He said it would be foolish to try and he went
off on his own. At the risk of his Iife Sundar got to the man, and struggl ed
back to the path carrying himHe |ater found his fornmer conpanion frozen, but
he was able to stay alive because his extra exertion of carrying the body.

He was able to reach a village and survive because he was willing to carry a
bur den.

Why should chil dren bear the burden of picking up clothes, naking the
bed, etc., if nomw |l bear that burden for then? The nost irresponsible
people in the world are created when someone el se bears all of their burdens.
Young wonen neke poor housew ves when they are not taught to bear the burdens
of running a household. It is curse to escape such burdens, for it is burden
bearing that nakes people responsible citizens. There are burdens you want
others to help you bear, but there are nmany that you need to bear alone to
becone the kind of person God wants you to be

James G lkey tells of watching workman on the street of New York city
carrying a long awkward plank. The wind kept blowing it, and as it would
swi ng back and forth, he would |l ose his stride and weave back and forth
Anot her man cane up behind and saw his problem and wi thout a word he eased
hi s shoul der under the back end of the plank. The worknman was ignorant of
what was happening. He steadied his step, and qui ckened his pace, and
quickly arrived at his destination. His undetected hel per slipped from under
the | oad, and continued on his way. The worknman never even knew he had been



hel ped with his burden. Qur Lord does this for us, and we receive a hel ping
hand we never even see

We can do this type of lifting as well, and give a silent and secret lift to
those with burdens. However we do it, we should all be in the business of
burden beari ng.

CHAPTER 6. THE PARADOX OF BLESSI NG BASED ON GAL. 6: 1-10

Doi ng your best could be the worst thing you could do. That sounds like a
contradiction, but it can be explained so that it makes sense as a paradox.
A paradox is a statenment, which at first sight seens absurd, and contrary to
comon sense, but which can be explained so as to be well grounded and true
in fact. It is not hard to figure out the paradox in the statenment that the
new cars are w der, |onger, lower, and higher. That they are lower in
relation to the ground, and higher in relation to your bank account is easy
to see. Many paradoxes are not so obvious. Sone of the beatitudes of Jesus,
for exanple are paradoxes. Blessed are the poor in spirit; blessed are those
who nourn, and bl essed are those who are persecuted for righteousness sake.
These need sone deeper thinking before the clouds of obscurity will clear
away, and let the light of truth shine through.

So it is with the statenent, doing your best can be the worst thing you

can do. It is contrary to a nornal pattern of thinking, but all it takes is
one illustration to turn it into a paradoxical statement of truth. A

m ni ster of a large church had his assistant preach the sernon on Sunday
morning. He wanted to slip away to play golf. He drove the ball with
terrific accuracy, and everything he did seemto go perfect, and he finished
the 18 holes with a remarkable 68. It was the first time he ever broke 100.
He was over joyed and elated until it struck him he would never be able to
tell anyone about it because of the circunstances. Had he played an average
game, there would be nothing to tell, but he had gone and done his very best,
and now he couldn't share his excitemnent. Doi ng his best under those

circunstances proved to be the worst thing he could do. His great pleasure
par adoxi cal |y became his puni shnment.

Doi ng your best at any act of evil is always the worst thing you can do.
The thing to notice about the nature of paradox is that it keeps you aware of
the conplexity of reality. It keeps you aware of the danger of

oversinplification. W tend to take a legitimte aspect of reality and neke
it the whole. Paradox forces us to keep an open mind, and seek to reconcile
contradi ctory aspects of life. The Christian who cannot accept paradox as

part of reality will often be distressed, because life refuses to conformto
the logic of what he feels ought to be. Everything can make sense, however
to one who is willing to see the paradoxical nature of reality.

A bl essed curse sounds |like nonsense, but a little thought can make it a
precious truth. The Scripture says, "Cursed is every man who i s hung upon a
tree." Jesus was hung upon a tree, and crucified for our sin. His curse
becane the means by which all of our sins are forgiven. Wo can think of a
curse that ever led to greater blessings? It was indeed a blessed curse, and

no | onger a statenent of nonsense. | enphasize the reality of paradox
because Paul is so paradoxical in this passage of Gal. 6. The paradox we
want to consider concerns a blessing we are to avoid. It sounds unreasonable

to even suggest that we should try and avoid one of God's bl essings, but that
is exactly what God's expects us to do, and exactly what we want to do when
we understand the neani ng of the paradox.



No one will doubt that guilt is one of the heaviest burdens a man can
bear, and no one will doubt that forgiveness is one of the nost precious of
all blessings. Yet, as blessed as it is to be lifted, it is nore blessed
never to have fallen. The blessing we are to avoid, therefore, is the
bl essing of being the one who is restored through forgiveness. Wile hel ping
the fallen experience this blessing, we are to be careful to avoid it
ourselves. It is a blessing that can only conme through first disobeying God.
To be eligible for forgiveness we must first sin, and, therefore, this is a
bl essing we are to avoid.

A Sunday School teacher asked her class what is the first thing we nust

do to obtain forgiveness of sin? Alittle boy spoke up and said, "Sin'" It
was not the expected answer, but a correct one, and because they only way to
obtain this goal is by the route of evil, it is a way we are not to travel

It is a blessing we are never to chose, but one we are to receive only
because of necessity due to the fact that we have fallen.

In this first verse Paul is just as concerned that the non-fallen
Christian hel per escape the necessity of this blessing, as he is that the
fallen brother find it. It is wonderful that the fallen brother can be
restored and forgiven. Yet, it would be a tragedy if another in hel ping him
bear his load fell hinmself, and needed to travel the same path. Forgiveness
is the only road to travel when one is in the valley of sin, and it is a

great blessing, but it is a curse to fall into that valley in the first
pl ace, and so it is a blessing to be avoided. Any blessing that requires you
to sin before receiving it, is a blessing to avoid. This is why Paul limts

the task of restoring the fallen to the spiritual, that is to those who have
devel oped the maturity necessary to do the job wi thout risking themselves.

Anyone who has tackled a difficult job with inadequate tools knows the
probl em you can get into, and the ness you can nake. The tool one nust have
to effectively restore a fallen brother is the tool of meekness, or

gentleness. It is one of the fruits of the Spirit, and that is why Paul
call's upon those who are spiritual to handle this delicate matter. To be
spiritual sinply means to be one who exhibits the fruits of the Spirit. | f

one does not have this fruit, he should not attenpt the job of restoration
The result could be something like trying to fix a piece of broken china with
a hamrer. Christians need to | eave delicate jobs to those whose inner too
chest has in it, not the sharp saw of severity, and the hard hamrer of

har shness, but the smpoth sander of synpathy, and the mild mallet of

nmeekness.

The word restore is the Geek word for setting a dislocated bone. Part
of the body of Christ is dislocated when a Christian falls into sin. There
is bound to be sone pain in getting himrestored, but the proper treatnent
can elimnate unnecessary pain. The proper treatnment that Paul calls for is
gentleness. Calvin wote, "W are here taught to correct the faults of
brethren in a mld manner, and to consider no rebukes as partaking a
religious and Christian character which do not breathe the spirit of
meekness." Not all can |lift a fallen brother by meekness, and so they should
keep their hands off.

To try and restore a brother in the attitude of arrogant superiority is
to fall into the category of those Paul mentions in verse 3 who think
thensel ves to be sonething when they are nothing. Here is another paradox:
To be sonething we rmust recogni ze we are nothing. John Wesley recognized he
was nothing apart from Christ, and he really becane sonething. He lifted
gambl ers, drunkards, and rough sinners fromall walks of life by the power of



gentleness. G W Langford wote-

Speak gently! Tis alittle thing
Dropped in the heart's deep well;

The good, the joy that it may bring
Eternity shall tell.

If you don't have the tools, |leave the task of restoring to those who
can do it in the spirit of neekness. A Christian doing good in the wong way
can do more harm than good. The Christian who has the right tools, however,
ought not to be deceived into thinking he is inmune to danger. There is

al ways a risk involved in bending over a pit to lift another out. It is
possi ble for the helper to end up in the pit. Paul

therefore, gives a warning even to those who are spiritual. It is a blessing
to know they can be restored if they fall, but it is a blessing they are to
avoi d.

| think it is extrenely inportant that we see Paul's attitude concerning
the Christian and sin. Paul feels that no one is ever so nature, and so
spiritual, that they can afford to be careless. Paul assunmes that the finest
Christians can fall if they are not cautious. To think that a wonderfu
Christian cannot fall into serious sin is to be ignorant concerning spiritual
warfare. Sone people blane enmotionalismfor the fact that Christians fall
into sin. They feel that nany conversions are only a nonentary experience of
excitenent that do not last. Ohers feel the problemlies with those
churches which stress conversion as a process of education. These, they say,
are not truly born again, and have only a head know edge, and that is why
they fall to the tenptation. Both are right, and there are many
illustrations to prove their point, but both are wong in thinking they can
explain, by their view, why Christians sin.

The nmet hod by which one cones to Christ is not the deternining factor at
all. The inportant thing is what one thinks of hinself after he does accept
Christ. |If he thinks he is now safe fromthe enenmy of his soul, and has
arrived, he is in serious trouble. Hi s deception at this point will |eave
hi m wi de open to eneny attack. |If he realizes the battle has just begun, and
t hat now, nore than ever, he needs the whole arnmor of God, and nmuch cauti on,
then he is likely to stand, and be a good soldier of Christ. It is pride
that leads the Christian to fall, for the proud Christian no |onger fears his
own weakness. He feels he does not need to be careful in the way he wal ks.

It is the hunble Christian who will stand, for he is fully aware of his
weakness, and the danger of falling.

Paul makes it clear that the nbst mature Christian nmust be aware that

the tendency to sinis still in them and that a proud and carel ess attitude
can lead theminto the very pit they hope to lift others out of. An honest
Christian is one who is able to say, | amcapable of commtting that very sin
that ensnared ny brother. Therefore, | nmust avoid certain circunstances.

Consi der thyself is what Paul says.

Keep and attentive eye on yourself is another version. Help another with an
attitude of pride, thinking you are superior because you did not fall, and
you could very well be the next one there pulling out of the pit.

History is full of spiritual persons who are naive at this point. The
Bi bl e does not give usel ess warnings, and so we need to take them seriously.
In 1l Cor. 10:12 Paul says, "Therefore | et anyone who thinks he stands take
heed |l est he fall." David was a man after God's own heart, but he fell.
Peter was the | eader of the Apostles, but he fell. You can go through the



list of Bible heroes, and the sane can be said for just about all of them

The wise Christian agrees with the ancient saying, "Knowthyself." To be
i gnorant of what you are capable of doing is to be blind, and not having an
honest know edge of yourself, and this will |ead you to ignore the warnings

that would help you to escape when the battle is nore than you can handl e.

Tis one of human nature's | aws,
To see oursel ves wi thout our flaws.

This is one law we are to break, and not subnit to being blinded by our
nature which loves to be deceived about our defects. |If we are not honest
with ourselves, we will fail to see ourselves in the mrror of God' s VWord.

W will be |ike the dog who al ways went wild when he saw his reflection in
the mirror. He thought is was another dog, and he was ready for a fight. |If
we think all the warnings of Scripture are directed to soneone el se, we are
as foolish as that dog. The heart is deceitful above all things, and we need
to see that refers to our heart, and not just the heart of others. Fenelon

said, "As light increases we see ourselves to be worse than we thought." The
pur pose of seeing yourself as you are is not to give you a guilt conplex, but
to show vyou just how weak you are without the Lord's help. It is to keep

you alert, knowi ng that a sudden attack can take you by surprise and |eave
you wounded.

Look to yourself says Paul; know yourself; know your own weakness and
tendency to sin, and you will be nore useful in gaining back the fallen

brot her, for your caution and stability will increase his security, and give
himan exanple to follow in the future. This is doing for a brother what
Jesus did for us all. Had He not stopped to |lift us, and had He not faced

all tenptations and renmi ned sinless, we would have no hope, and no security,
and no basis for forgiveness.

Ni et zsche thought this was the way to produce a world of weaklings.
The strong ought not to stoop to help the weak, he said. This puts them al
on the dead |l evel of mediocrity. The strong are to nove on higher, and step
on the weak to do it. This is the only road to the super race. Hitler and
Stalin both put this philosophy into practice, and history has recorded the
tragic results. One of the paradoxes of history is that power and m ght does
not conquer in any lasting way. What is gains, soon crunbles. Eternal

victories are gained by love, which is willing to stoop and lift. Gentleness
which is willing to put up with the weaknesses of men, and seek to |l ead them
to higher ground, is the way to build what is lasting. |If Christians
cooperate, they can turn an apparent victory for evil into a final victory
for good. Let the fall of a brother in Christ teach you caution, and your
caution will teach himhow to avoid another fall, and both will be better

prepared to not experience the blessing we are to avoid.

CHAPTER 7 . THE PARADOX OF PRI DE Based on Gal. 6:3

Some peopl e, probably npst people, and maybe all people have to learn howto
be hunble the hard way, and that is the hunpty dunpty way of having a great
fall. This was the case with Max Eastman. A film was being nade on the life
of Christ, and he happened to neet the well known wonman phot ographer working



on that film who was Alice Baughton. Shortly after this meeting he received
a note asking if he would consent to pose with Walter Hanpden, the man
playing the role of Christ, in one of the mracle scenes. He was so proud of
getting such an offer after just a casual neeting, that he could not hel p but
brag. A thing |like that couldn't just happen, he nust have sonething on the

ball. He said to his nother who was visiting at the tine, "See what it is to
be a beauty. | just knock themcold at the first sight.” Wen he returned
fromthe studio, however, his glow had turned to gloom "What did you pose

for?" Was the eager question of the famly. Meekly he replied, "The corpse
of Lazarus."

Lazarus was certainly not uninportant role to play, even as a corpse
but it hardly justified his boast of superior beauty. Had he not opened his
mout h, there could only be merit in getting any part at all, but he did, and
proved the saying true, "And ounce of vanity spoils a hundred wei ght of
merit." He thought too highly of hinself. He was like the man whose wife
said to himas they left the party, "Has anyone ever told you how nmarvel ous
you are?" "No, | don't believe they have," he said. "WlIl then," she
continued, "Where in the world did you ever get the idea?"

The idea cones natural, for the one thing nost all people have in common
is their Ioyal love of thenselves. E. W Howe said, "Wen a man tried
hi msel f, the verdict is usually in his favor." Subconsciously, if not
consciously, all men tend to make thensel ves the center of the universe.
Each of us is, to a lesser or greater degree, an | specialist. | read of a
printing company that had to postpone the publication of a Bishop's
aut obi ogr aphy because of they ran out of capital I's. Pope wote in his
essay on man-

Ask for what end the heavenly bodi es shi ne,

Earth for whose use, -Pride answers,-Tis for m ne;
For me kind nature wakes her genial power,

Suckl es each herb, and spreads out every flower;
Sees role to waft ne, suns to light me rise;

My foot stool earth, ny canopy the skies.

There is a touch of truth even in this self-centeredness, for nman al one
was nmade by God with the capacity to appreci ate and enjoy the order and
beauty of His creation, and man was gi ven dom ni on over creation. But man
fell, Iike Satan, because of pride, and is now, as Pascal put it, both the
glory and the scum of the universe. He still has sone basis for pride, but
so much nore for humility and shame. Abraham Lincoln's favorite hym by
Wl liam Knox put it this way-

Ch, why should the spirit of nortal be proud?
Like a swift-flitting meteor, a fast-flying cloud,
A flash of the lightning, a break of the wave,
He passeth fromlife to his rest in the grave.

Man is in a strange predi canent, caught between his own dignity and
depravity; his own worth, and his w ckedness. The result is another great

paradox of life. Man's self-love is both an evil and a good. It is both an
essential for a happy life in God's will, and the main cause for nost evi
that is out of God's will. Paul in this great chapter on paradoxes deals

with both sides of pride.

In verse 3, he deals with that kind of pride which makes a man think
hi msel f to be something when he is nothing. |In verse 4, he deals with that



kind of pride which is an honest recognition of one's worth before God. The
border Iine between these two is so close, and so poorly defined, that one
can every easily slip over into exhibiting evil pride when he thinks he is
being rightfully hunble. This makes pride a very dangerous area that Satan
takes advantage of. Ruskin said, "In general pride is at the bottom of al
great m stakes!™ This is true of sin as well.

The O d Testament says so nuch about the evil and folly of pride we
cannot even begin to cover it. The New Testanment is sufficient to establish
it as one of the worse evils of the human heart. Jesus lists it as one of
the major evils that proceed fromthe heart in Mark 7:22. Paul lists it
anong the dominating depravities of the pagan world in Rom 1:30. He also
lists it as one of the characteristics of men in the last days. He wites in

Il Tim 3:2, "For men will be lovers of self, lovers of noney, proud,
arrogant, abusive, disobedient to parents, ungrateful, unholy." Both Peter
and Janes write that, "God resisteth the proud but gives grace to the
hunmble." Christians are urged to avoid pride, and all her ugly sisters |ike

conceit, arrogance, and haughtiness. Paul says in Rom 12:16, "Live in
harnony wi th one another; do not be haughty, but associate with the |owy;
never be conceited."

Pride anong Christian is the greatest cause for |lack of harnmony, and in
our text Paul says, the brother or sister in Christ who is proud, and thinks
they are sonethi ng when they are nothing, deceives thenselves. They do not
fool anyone else, but they are thenselves blind to the fact that they are the

problem and are being dupes of the devil to hinder the work of Christ. Paul
says, sonething can becone nothing, or sonebody can becone nobody. Sonething
becomes nothing when it fails to fulfill the purpose for which it exists.

For exanple, you have all had an experience like this. Suppose ny son and |
wer e wal ki ng al ong the road, and he picks up a broken piece of nmetal, and
asks me what it is. | look at it, and see that it is froma machi ne of sone
kind, and is no longer able to serve the function for which it was nade, |ike
a burned out fuse for exanple. | therefore, say to him "It is nothing,
throw it away.” Now we both know it is sonething, for it exists, or he

woul dn't have asked the question, but by calling it nothing | nmeant it is
worthless in fulfilling its purpose, and so has no val ue whatever.

Jesus said, "Wen salt loses it power to be salty it is good for
nothing." It is still sonething, but as far as useful ness goes, it is
not hing. Sonething is nothing when it can no | onger function for the purpose
of which it exists. You've all heard of the two boys who were braggi ng, and

the one son said, "My father is a doctor, | can be sick for nothing." The

ot her one responded, "Well, ny father is a mnister, and | can be good for
nothing." Paul is saying, that it is literally possible for a Christian to
be good for nothing. |If a Christian thinks he is too good to hel p anot her
Christian lift their burden, he has allowed pride to render himuseless in
fulfilling the law of Christ, and so at that point he is nothing. He is
still sonething, or there would be no point of warning him of his danger, but

he salt without flavor, and if he does not | ose his sinful pride, he wll
| ose his useful ness as a Christian.

A Christian who cannot inner into the bearing of one another's burdens
because of pride is not able to fulfill a basic purpose in the Christian
life. He is about as valuable as a burned out fuse. Paul is sinply spelling
out in a practical way the teaching of I Cor. 13. He wote there, that if he
had the tongues of angels, and the gift of prophecy, and great know edge and
wi sdom and faith to renove nmountains, and did not have | ove, he would be
nothing. It is hard to believe that so nuch somet hings can equal absolutely



nothing, but this is what Paul clearly teaches. Wthout |Iove a Christian can
be nothing, in the sense that he would be usel ess for the cause of Christ.
This is why pride is such a great danger to the believer, for it can render

hi museless. |In Psa. 62:9 David says, "...nmen of high estate are a del usion
in the balances they go up; they are altogether lighter than a breath." Pau
goes even further, and says they are not only lighter than air, they are
not hi ng, but either way, the two testanents agree, pride can nmake a nan

wei ghtl ess, and unable to exert even an ounce of weight on the scale for

good.

The tragedy is that this is not just a hypothetical possibility, but is
an actual reality. This was the case with the lukewarmmajority in the
church of Laodicea. In Rev. 3:17 Jesus says to these Christians who are
nei t her hot nor cold, "Because thou sayest, | amrich, and increased with
goods, and have need of nothing, and knowest not that thou are wetched, and
nm serabl e, and blind and naked." They thought they were sonethi ng when they
were nothing. They deceived thenselves into thinking they needed not hing,
but in reality, they needed everything. Paul gives another exanple of this
deception of pride in |l Tim 6:3-4. "If anyone teaches otherw se and does
not agree with the sound words of our Lord Jesus Christ and the teaching
whi ch accords with godliness, he is puffed up with conceit, and knows
nothing." Here is a man who thinks he is so wise he can go beyond the words
of Christ. He thinks he knows sonething, but Paul says, what he knows is
not hi ng.

Here is the paradox that runs all through the Bible. He who exalts
hi msel f shall be brought low The Tower of Babel is the great synbol of
human pride. When man seeks to clinmb to the sky, he ends groveling in the
dirt. When he seeks to go to heaven by self-exaltation, he lands in hell
When he thinks hinmself to be something, he is nothing. This passage is
extremely relevant to all of us. Obedience is vital to our very existence as
useful Christians. Bearing one another's burdens is not just a suggestion
it is a demand-do it or else. Here is alawin the mdst of grace. A
Christian who is not fulfilling the law of Christ is not fulfilling the
pur pose for which he exists.

This can be hard, and especially when the burden is the result of sin.
These are the worst, for it is easy to get your hands dirty, and even your
soul, if you are not careful, as Paul warns. Paul knew some Christians woul d
be hesitant on this matter, and would not want to risk spotting their lily
white hands in pulling a fallen brother out of the pit. He made his bed, |et
himlie init, would be their attitude. After all says the proud Christian,
"l amsonething. | ama leader in the church. | have a reputation of
respectability in the conmunity. | can't get involved in hel ping sonme foo
brot her who has gotten hinself in a ness. Wat wll people think of ne?
They might think | approve of his sin, or that | help because | amguilty of
the sane. | just can't risk the association and spoil ny reputation."”

This proud nman's case is clear, and his concern for his self-inmage is
natural, but the Christian who wants to be used of God cannot afford to be
natural, for the paradox is,
his very caution is his greatest folly. |In saving his reputation with men,
he | oses the favor of God. He remmin sonething before nen, he becones
not hi ng before God. Paul wants us to see this folly, and never allow pride
to keep us fromour duty to bear one another's burdens, and so fulfill the
law of Christ. A Christian who cannot risk his reputation to rescue another
Christian fromthe grasp of the eneny is as good as a partner of the eneny,
and so of no value in the cause of Christ. Another paradoxical consequence



of this is that when a Christian becones nothing because of pride, and is
lighter than air, and has no weight at all in the scale for good, he nakes a
heavy inpact on the scale for evil. \When the love of Christ is absent in a
foll ower of Christ he becomes a useful tool in the hands of Satan.

Al exander Macl aren said, "Depend upon it, heresy has | ess power to
arrest the progress of the church than the selfish lives of Christian
prof essors.” Nothing is so heavy, and such a drag on the church, as lighter
than air Christians, whose pride makes them usel ess for good. These lighter
than air Christians are paradoxically the heaviest burden the church has to
bear. God forbid that we be anmong these spiritual naughts by being proud,
| ovel ess, and unconcerned about the burdens of others. Let us also be aware
of the subtlety of pride. It is a two edged sword which cuts both ways. It
hi des on both sides of the narrow way, and we can fall into to its snare in
the very act of backing away.

For exanple, what is our attitude to those whom Paul calls nothing?
What of the proud | ovel ess brother? Does he not imrediately beconme one of
the fallen brothers who needs the help of the spirit-lead believer in order
to be restored. |In other words, this something which has become not hing can
al so be restored back to sonething, and becone useful again in the cause of
Christ. H's pride which kept himaway fromthe pit |est he be stained, has
pl unged himinto even a nuckier pit yet, up to his neck. He has fallen | ower
than the brother he refused to hel p, but now he needs a hand, and if we
refuse himbecause he is unworthy of our help, we are only copying his folly,

and we will fall into the pit oursel ves.

It is no advance on the Pharisee who said, "I thank God | am not as
ot her nen, even this Publican," to say, "I thank God | am not as other nen,
even this Pharisee." A Sunday School teacher after teaching the | esson of
the proud Pharisee said, "Let's bow now and thank God we are not like this
Pharisee." Pride is subtle, and it can get you conming or going. It is

present everywhere, and at all times. One Puritan |lanented that ridding
ourselves of pride is like peeling an onion, for every skin taken off there
is another beneath. The first step to victory over pride is to be aware that
it is a clever foe, and the battle will never cease while we are in the
flesh. Second, we nmust overcone evil with good. W nust |learn how to
harness this inescapable characteristic of human life for good. W need to
use this which can make us nothing before God, to nake us sonething of which
we can be proud, and which God can use for the purpose

for which He nade us.

CHAPTER 8. PRAI SEWORTHY PRIDE Based on Gal. 6:4

One of the nost conmmon paradoxes of history is the paradox of succeeding
through failure. Jesus failed to turn Israel from her sins, and they
crucified Hm but He thereby succeeded in paying the penalty for their sin,
and also for the sins of the world. By descending into the valley of
failure, He arrived at the peak of success. The cross becane both the | ow
poi nt, and the high point of history. There are nunmerous illustrations of
this paradox. A contenporary exanple comes fromthe experience of Dr. Pau
Tournier, the well known Christian physician of Switzerland, whose nmany books
are very popular in America.

In his book The Adventure O Living, he tells of a lecture he gave at a



University. He felt fromthe beginning of the I ecture that he was not going
to make contact with his audience. He clung to his notes, and |aboriously
recited with growi ng nervousness. Wen he finished, he saw his friends
slipping away to spare both he and thenselves the enbarrassnent of neeting.
On the way horme in the car his wife burst into tears because the humliation
was so great. It was the nost m serable lecture he had ever given. The next
day a professor of philosophy called himon the phone. He said he had
listened to a large nunbers of lectures in his life, and had never heard one
as bad as Dr. Tournier's. The very dullness of it, however, intrigued him
and he wanted to nmeet Dr. Tournier. This was the beginning of wonderful
friendship that resulted in this professor receiving Christ as his Savior.
Dr. Tournier said, this was the source of nore lasting joy to himthan if he
had delivered a brilliant lecture. It was his inpressive failure that opened
the door to the thrilling success of winning a man for Christ. Praise God
that He can use even our failure for His glory.

Let us not, however, strive to fail, and seek to be nothing in the hope
that God will use it to make us successful and sonething. The Christian
never deliberately ainms for anything but the best. Success is always to be
his goal. Set your affections on things above; press on toward the mark for
the prize; run to win; fight the good fight for victory; whatever you do, do
it as unto the Lord, give of your best to the Master, and no less. The
Christian never chooses to run poorly, but strives always for excellence.

The result of this, of course, will be that Christians will arrive at the
goal of success by the normal route of fulfilling the requirenents for
success. It is then that they face the danger of failure, and can becone an
exanpl e of the paradox of failing through success. It they let success to go
their head, and becone proud and boastful, they cease to be useful
instrunents for the glory of God, and so they fail in their highest goal.
This is what Paul was warning against in verse 3. The Christian who does not
fall, but has by persistence in good habits, and devel opnent of self-control
resisted tenmptation, can still fail if he allows pride to nake himthink he

is really sonething, even too good to help the fallen brother.

Many Christians, seeing the danger of pride in success, fall into the
opposi te danger of a false humility, nothing is nore superficial and
unspiritual than when one who has done an excellent thing pretends that it is
really nothing at all. This is not hunmility but sheer fal sehood, or
deception. A Christian who excels in sone aspect of |ife cannot honestly
pretend that he is a dud. |If a Christian boy holds the world's record for
the 100 yard dash he woul d appear silly if he pretended to think he was not
very fast. Karl O sson wites, "How many excellently cooked di nners have
been di sm ssed by hunbl e housewi ves as nullities, a nmere hogwash-because
these estimable | adies thought it sinful to admt that they were the best
chicken roasters in 7 counties, which, in effect, they knew thensel ves to
be. "

Christians can even cone to the point where they are proud of their
hum lity, and get great satisfaction in pretending to be nothing, and
i ncapabl e of anything praisewrthy. This pretense at failure only succeeds
in making themfailures while they are succeeding. This kind of humlity is
only a more subtle form of pride.

| amthat voice which is the faint
First, far-off sin within the saint,
When of his hunbl eness he first

Takes thought, and | becone that thirst
Whi ch makes him drunken with his own



Hunmbl eness, and so casts hi mdown
From the | ast painful stair that waits
His triunphing feet at heaven's gates.

In other words, false humlity will cause the Christian to fall just as sure
as false pride.

Both extrenes are foolish and dangerous, for neither of themis honest, and

neither is based on a realistic evaluation of one's self in relation to God.

It was sheer madness for Nietzsche, in great pride, to say, "It is only
since | have conme that a new hope has dawned on earth." But Madam DuDeffond
did not |essen the madness when she wote, "I hear nothings, | speak
nothings, | take interest in nothing, and fromnothing to nothing | trave
gently down the dull way which |l eads to beconing nothing." This is not
hum lity, but pure pessim smand despair which is totally unfit as a
Christian attitude. The Christian alternative to self-deification is not
sel f-damation, but self-dedication. God does not want your self deified or
damed, He wants it dedicated. Paul says, you are deceived if you think you
are sonet hing when you are nothing, but you are equally deceived if you think
you are nothing when you are something. Paul is not trying to get Christians

to think of thenselves as nothing, for that is an evil. It is unworthy of a
child of God, who has been redeened by the precious blood of Christ and given
eternal |life. So both pride and humlity can be dangerous, but both are
still needed for the balanced Christian life.

Soren Ki erkegaard, the great Dani sh theol ogi an, stood on a hilltop
over | ooki ng the sea one summer evening, and he had this experience. "As |
stood there alone and forsaken and the nmight of the sea and the war of the
el ements brought my own nothi ngness to mnd, and on the other hand the secure
flight of the birds brought to m nd the words of Christ, 'Not a sparrow falls
to the ground without the will of your heavenly Father,' | felt all at once
how great and how small | was, and the two great powers, pride and hunility,

j oi ned hands and became friends.” This is the Biblical solution of the
problem A reconciliation of pride and humility, so that together as friends
they can do what neither can do alone. Pride alone is a great evil, but
mxed with humlity it becomes a praise worthy pride. This is the kind of

pri de that keeps one

fromthe sin of false humlity.

Abr aham Li ncoln said, "I desire to so conduct the affairs of this
adm ni stration that,
when | come to lay down the reins of power, if | have |lost every other friend
on earth, | shall at |east have one friend left, the one down inside ne."
Lincoln wanted to be right within himself. He preferred the approval of the
still small voice within, rather than the cheers of the crowd. Lincoln may

not have studied Paul's advice here in Gal. 6:4, but he was following it, and
that is why Lincoln was such a great, yet hunmble nan, of whom so many have
been proud. The key to a hunble, or praiseworthy, pride says Paul is self-
exam nation. The anplified version reads, "But |let every person carefully
scrutinize and exam ne and test his own conduct and his own work. He can
then have the personal satisfaction and joy of doing sonething conmendabl e
(in itself alone) wi thout (resorting to) boastful conparison with his

nei ghbor . "

Alegitimate pride is a conpletely personal nmatter, and does not depend
upon anyone else. It is a matter of personal satisfaction in acconplishing
something that is praiseworthy. False pride is dangerous for the paradoxica
reason that it is not self-centered enough. False pride does not exanine the



self for intrinsic worth and value, but is all the tine conparing the self
with others. False pride finds the false, defects, and sins in others, and
then by conparison exalts the self. All their boasting depends upon the
falls of others, rather than any intrinsic value in thenselves. |f you boast
because you did not fall like this brother, your goodness is only

conpar ative, and conparative goodness is not Christian goodness. God will
never judge anyone by conparison. Anybody can find soneone worse than
thensel ves, and decei ve thenselves into thinking they are good in conparison.
This is foolish pride, and nany live on a very |low | evel just because they
are proud that it is higher than others on a | ower |evel.

Paul says, do not think you are sonmethi ng when you are nothing, just
because, even as nothing you have not fallen as | ow as another. Stop this
busi ness of conparing, and get into the business of self-exan nation.

Washi ngton Allston said, "The only conpetition worthy of a wise man is with
himself." This is Paul's idea here. W are not running well just because we
are ahead of the cripples. Qur conpetitionis to be with ourselves, and not
the slowest runner we can find. Exam ne your own work says Paul. How does
it rate in itself, regardless of what anyone el se has or has not done. Pau
says in Rom 14:12, "Each of us shall give account of hinself to God." It is
not a conparative account. It is not, how did you do conpared to so and so,
but what did you do conpared to what you knew you ought to do? How does your
action nmeasure up to your know edge?

I f you exam ne yourself, and are honest, you will likely have a great
deal to be hunble about. |If you really are running at full speed, and are
pressing on toward the mark, your reason for boasting will be legitimte, for
it will be based on yourself alone, and not on the slower speed of a
nei ghbor, or brother in Christ. Paul, l|ike Lincoln, was concerned about
living with hinmself, and Paul could boast publicly before the Jew sh counci
in Acts 23:1, "Brethren, | have lived before God in all good conscious up to
this day." In 1l Cor. 1:12 he wites, "For our boast is this, the testinmony
of our conscience that we have behaved in the world, and still nore toward
you, with holiness and godly sincerity..." W could give many ot her exanpl es
of Paul's boasting in hinself, because of this clear conscience, and self-
respect. Paul had a praisewrthy pride because of his honest testing of his
character and conduct against the standard of Christ, and not that of the
world, or other Christians. Be followers of ne as | amof Christ, Paul could
say.

Paul was proud to be a Christian, and a child of God, and a servant of
Christ. He was not ashaned of the cross or the Gospel, but he was proud of
it, and gloried in the cross. Yet, he never forgot he was unworthy, and was
only allowed to do so because of the grace of God. He called hinmself the
| east of all saints, but because of God's grace,
he could also call himself one of the greatest Apostles. Paul, like his
Master, was both hunble and proud. Jesus did not hesitate to proclaim
publically H s wisdom and know edge, yet none was so hunbl e as Jesus.

Prai seworthy pride, and healthful humlity were fast friends in the nakeup of
their personalities.

They could have the highest self-respect, because thenselves were in
harnony with God's objective revelation. They did not go by conmparison with
others, but by their own personal relationship to God. Jesus, even as the
Son of God, had a human nature.

He had personal responsibility He had to bear. He had a | oad to bear that
none could help Hi mbear, and Jesus had to exami ne Hi s own work, and have
rejoicing in Hs fulfillnment of H's Father's will. He could say at the end,



"It is finished." He did the work He was sent to do. Paul could also say at
the end that he had fought a good fight, and ran a good race. This sense of
personal satisfaction of a job well done, and a life well lived, is to be the
preci ous bl essing of every child of God. Arthur Cl ough wote,

He who would clinb and soar al oft
Must needs keep ever at his side
The tonic of a whol esonme pride.

Yes, even pride, that can be the rag of rottenness, can also, by the grace of
God be woven into the robe of righteousness, and becone prai seworthy pride.

9.GOOD AUT OF EVIL Based on Phil. 1:12-26

Lut her Burbank, the world fanous scientist, worked for years to try and
devel op a bl ack-petaled lily. He had several thousand experinental lily
plants in his laboratory. A sudden cloudburst let |oose a flood of rain that
they were all washed away. WIliam Stidger tells of synmpathizing with him
over what had happened, and Burbank said to him, "Wen anything like this
happens | always renmenber a little couplet my nother use to quote:

From the day you are born
Till you ride in a hearse,
There's not hing that happens
Whi ch coul dn't be worse.

We have all sought to confort ourselves at sone point in life by
recognizing this reality-
it could be worse. It is alnpst always true, but still it is a negative
confort. Your life can be a nmess, but others are even worse. |If this is the
best you got, then it has to be what you
hang on to, but there is a better and nore positive way to deal with the
negatives of life,
and that is to wait and see if what you thought was bad turns out to be good,
and instead of being the worst, it may in reality be the best thing that
coul d have happened.

That is what Paul is witing about to the Philippians. They are worried
about Paul. They heard he was thrown in prison in Rone, and they have
natural ly concluded that his being arrested was not a good thing. They
assunmed that his ministry, which they supported, was now on hold, and Paul
woul d be of no value in advancing the Gospel now Paul says not to worry,
for your gifts are not noney down a hole. His being arrested turns out to
actually help the advance of the CGospel, and give hima better nministry than
the one he had pl anned

The key to being an optim st is having the patience to wait and see what
God will do with your negative experience. W so often junp to the
conclusion that bad stuff is just that, and that alone. Sickness, trials,
shi pwr ecks, stoning, and prison do not sound like prizes for which you would
sell many lottery tickets. Nobody wants this sort of stuff in their life if
they can avoid it. What Paul |earned by his experience is that the bad stuff
of life can be a way for God to use your life in a way that good things could
not be used. Paul's being a prisoner led to his having a ninistry to the
pal ace guard of Nero, and sone of these soldiers came to Christ, which never
woul d have happened had he not becone a prisoner. He never would have crossed



their path had he not been arrested.

The fruit of Paul's mnistry in prison was quite extensive, and he
writes in 4:22,
"All the saints send you greetings, especially those who belong to Caesar's

househol d.” Paul had Christian friends in the highest places, even the house
of the Enperor. There is no reason to believe this ever could have happened
i f Paul had not been treated like a crimnal. This is one of the answers to

the question-why do bad things happen to good people? It is because bad
things are often the only way to get us in touch with the right people, and
to make us willing to go the way God wants us to go.

In other words, bad things are tools God uses to get the job done in our
lives. The point is not to rejoice in bad things, but to rejoice in the Lord
who can use bad things for good goals we never woul d have achi eved wi thout
the bad things.

Col onel Bringle of the Salvation Arny becane a very popul ar author. He
came out of Harvard with honors, and began his mnistry on a street corner in
Boston. A drunken hooligan threw a brick at himand hit himin the head. He
recei ved a concussion that put himin the hospital for nmonths. During his
conval escence he wote a book called Help To Holiness. He added four
vol unes, and these devotional aids sold in |arge nunbers around the worl d.

He said, "My brethren, if there had never been a brick, there never would
have been a book." His bad experience opened up doors he never woul d have
entered had they not conpelled himto do so. Don't be so quick to | abel bad
things as a curse. Wit to see if it mght be a blessing. Even pray to that
end.

Grace Crowell wote a poemthat says it all.

Yet as | live them strange | did not know

Whi ch hours were destined thus to Iive and shine,
And whi ch anpong the countl ess ones woul d grow

To be, peculiarly, forever nine.

If | but wait, perhaps, this hour will be

Li ke silver in the sun, sone day, to ne!

Paul never dreaned that his days in prison would be days God would use
himto et his |ight shine through all of history because of the epistles he
would write there. We should pray, "Lord this is a bad day | am havi ng, what
good can you help ne make of it for your glory?"

F. W Borham the great Australian preacher and author, tells of his
pastor friend who was asked in Seminary to preach at a certain church one
weekend when the pastor becane ill. He had other plans with 2 of his best
friends, and he did not want to go. He suggested other nanes and begged to be
excused, but the Professor refused to let himoff the hook. It was with deep
anger that he submitted, and he went to the church in a negative nood,
wanting to curse themrather than bless them But all of his negative
feelings were sheer waste, for he nmet the love of his |life there, and his
whol e future was changed. Had he just waited to see what the end result would
be, he could have saved hinself a lot of grief. On of the nbst commn phrases
of the Bible is wait on the Lord, and the reason is, we need to learn to wait
and see what CGod in his providence is going to do before we | abel bad things
as a curse

Bad things often turn out like Paul's being thrown in prison. They are
st epping stones to fruitful blessings that could not be foreseen. God | oves
to work in all things, even bad things, for good. It is God's specialty, and



wise is the Christian who has a wait and see attitude toward bad things.
Because Paul had this attitude, he did not have to back off earlier
testinmony. Had he junped the gun and written saying this is the worst thing
to ever happen to ne, and now nmy mnistry is ruined, he woul d have been
enbarrassed to have to later say it was a great blessing. He waited to see
what God would bring to pass. Jowett wrote, "The cloud, which appeared so

onm nous, brought a gracious shower; the restriction becane the nother of a
larger liberty." Prison bars and progress sound inconpatible, but Paul just
wai ted and sure enough, he saw his arrest |l ead to advance. It was a pronotion
to a higher mnistry.

VWhy is it so inportant for Christians to grasp this reality that God can
use evil for good? Because nost of the unbelief in this world is base on this
very issue. Most atheists are so because they say a good God cannot exi st and
permit all the terrible evil and suffering there is in this world. Mny
peopl e do not believe in God because they feel they are better than God, for
they would not permt the evil that exists if they had the power of God. So
who needs a God who is | ess noble and conpassi onate than they are thensel ves?
This would be a fairly powerful argunent if the Bible did not reveal that God
permits evil for a higher good. He pernmitted evil nen to kill H's Son for the
sake of redeemng |ost men. He permts nen to becone | ost, because only those
who are | ost and then found again can be truly righteous and | oyal to God
forever. Satan was nmade perfect by God, but he fell because of pride. That
wi |l never happen to those redeenmed by the Son of God. They will be eternally
| oyal, for they know they are what they are by the grace of God, and not by
their own wi sdom power, or goodness. |If God is going to have an eterna

ki ngdom wi th assurance their will never be another rebellion, he had to
permit a world with evil and free choice. This terrible fallen world is
essential to the perfect world to come. God will bring good out of all its
evil.

What good is evil? It is the opportunity to be a child of God. Paul says
do not be overcone by evil, but overcome evil with good. Use evil to reveal
your good. Let your light shine by showi ng the contrast of the good to the
evil.

Where their is hate show | ove.
Where their is greed show generosity.
Where their is bitterness show forgiveness.
Where their is gl oom show joy.
Where their is anxiety show peace.
Where their is violence show gentl eness
The point is, if there was no evil their would be no way to identify the
good. The goal of history for the Christian is to bring good out of evil, so
that evil does not win the war. Whenever you stop with evil, you let it wn.

The Christian is to overcone evil with good, and that neans to go over,
around, or through it, and if you can't avoid it no matter what, then seek to
use it for some good and outwit it. The providence of God is God working in
hi story to make bad events and circunstances | ead to good consequences.
Paul ' s inprisonment was bad for it was unjust and unfair, and caused by hate.
God used their evil schene to get the Gospel into the very househol d of
Caesar. This was the beginning of Christianity becomng the official faith of
the Roman Enpire.

We often forget the idea of no pain, no gain philosophy, and we resi st
maki ng anything bad for our children to endure, even when we should know t hat
hel ps themto become stronger. Cheryl Forbes, a Christian journalist who
wor ked for Zondervan Publishing House, wote a book called Backdoor



Bl essings. Her first job was terrible. The boss was an ol der wonen who made
her rewite alnost everything she submitted for publication. For a year she
resented this snooty mss knowit-all. But slowy it dawned on her that she
had become a good witer, and she owed it all to this boss she did not like.
Had the boss been a good buddy, and let her get by with |l ess than her best,
she never would have attained the | evel of expertise she had reached. The one
she thought was her eneny was really her secret friend.

In Acts 9:16 God said of Paul, "I will show himhow nmuch he nust suffer
for ny name." Paul was chosen for a tough life, but out of all the evil he
had to suffer, the world is still, an will forever, reaping the good fruit of

his life. H s thorn in the flesh was a pain he had to endure lest his pride
caused himto | ose his favored status with God.

It is a principle of life that if someone you love will be a better person by
what they suffer, then love will permt that suffering for the sake of that
goal. If your child will be nore loving as a person by being discipline
then in | ove you nust inflect pain for the sake of this higher goal. If its

a good enough principle for God, it is a good enough principle for us to
practice in all loving relationships.

| had to hurt Lavonne over and over again this past week. | rubbed her
damaged nuscle to fight the inflammtion. It was painful, but | did it
willingly, for I knew it was the only way to get her back to health. Pain
was the necessary path to pleasure. | hurt her on purpose for the sake of a
positive goal. That was why Paul was in prison, and that is why a | ot of
negative things happen in life to all of us. The path of pain can lead to
pl easure for those who wait to see where the path will |ead

Dr. Reuben Youngdahl, of M. Qivet Lutheran Church in M nneapolis,
tells of his experience on a world tour. He was enjoying the white sands of
the Indian Ocean at Durham South Africa. He gave no thought to sunburn
until it was too late, and he | ooked like a |lobster. He was so sick in the
ni ght he considered going to the hospital
He had to spend the rest of his time there sitting in the shade wat ching
ot hers have fun.

The day of his great suffering was the day the blue-battle fish infested the
shore waters, and with their stingers sent over 1000 swimers to the
hospital. 150 were poi soned serious enough to be hospitalized. Severa

al nost died. He could have been one, and so he realized that his nisfortune
was al so his good fortune. His pain saved him from worse pain, or even

deat h.

Presi dent Theodore Roosevelt |ived before bifocals were invented. The
result was he had to carry two pairs of glasses with him One was for near
vision, and the other for far vision. 1In his last canpaign he was shot when
he was in M| waukee. The surgeon who exam ned his wound handed him his steel
spectacl e case and said that the bullet hit this case, and it was deflected
fromyour heart, and saved your life. The president took the case with its
shattered spectacle and said, |I've always considered the burden and handi cap
of having to carry these two pairs of gl asses, especially these heavy ones
that were in this case, as a very sore one, and here at last they have been
the neans of saving my life." It was a long wait to see any good fromthat
negative reality, but in the long run it turned out that his burden was a
bl essi ng.

Arturo Toscanini, the fanpbus orchestra conductor, hated being
handi capped with his near sightedness. At nineteen he was playing the cello
in an orchestra, but he could not see the music on the stand, so he had to



wor k harder than anyone, and nmenorize the nusic. One day the orchestra

| eader became ill, and suddenly Toscanini was the only menber of the
orchestra who knew the score. So he conducted it wi thout the score, and got
great responses fromthe audi ence. Had he not been near sighted he never
woul d have been ready for this opportunity that lead himto beconme one of the
great conductors of all time. The bad thing in his life becane the best
thing in his life for his career.

Charles Spurgeon tells the true story of how lies can be used to the
glory of God. An evangelist was to preach in a small Italian town back when
there was a great deal of hostility between Catholics and Protestants. The
| ocal priest told his people that this man who was com ng was a wor shippers
of the devil. This scared nmany, and so they stayed away, but one depraved
soul was interested in devil worship, so he went to hear the man. Nothing
coul d have gotten himthere but this lie. But when he came and heard of
Jesus, the devil's conqueror, he becane a convert to Jesus rather than the
devil he was going to seek. God used a lie to bring this man to Jesus.

The point is not, that liars are good, or handi caps, or other bad things
are of value. The whole negative aspect of a fallen world is just that-
negative. It is bad, and not good, for it would all be taken into the
eternal kingdomif it was good. But the fact is, it is all elinmnated. W
are calling black white, or evil good, for all bad things are bad.

The point is, God is not linmted to using good things for H s purpose. He
can use bad things as well, and it is to be one of the challenges of life to
work with God to bring good out of evil

What happened at Standard Gl is a good illustration in the world of
i ndustry. After oil is refined, a greasy black liquid is a waste product.
They use to enpty it at the river, but laws were passed to stop that. Then
they dug a pit to get rid of it, but that failed. They tried to burnit, but
that was al nost a disaster. Finally, in desperation
they called in chem sts fromall over the country, and by accident they
stunbled on to a way to make this massive nuisance into paraffin. This
becane one of the nost profitable products of the refineries. This story is
repeated in the history of dozens of waste products.

The point being, what is true for things is true also for events.
Negatives, |like the wastes of |life and the bad events, can, by the grace of
God be transforned into val uabl e products and good experi ences. So don't
waste anything in life, for what you feel is bad and worthl ess can becone
your nost treasured event. Charles Kettering was cranking his car in the good
old days, and it kicked on him and broke his arm He thought, this is
terrible. There nust be an easier way to start a car. This painful event
notivated himto go and invent the self-starter that has saved mllions of
others fromsuffering. One nman's pain led to the greater pleasure of the
masses.

That good can cone out of evil does not nean there is nothing difficult
to bear in the evil. Paul lost his freedomand had to be confined in chains
and pay a heavy price for the good that cane of it. It was not free but
costly to be used of God this way. It would be just as hard, or even harder,
however, if no good ever canme of it. The hard part is nmade easier in know ng
good will be the end result. Paul did eventually get executed, but he had al
the joy of seeing the good that was com ng because of his suffering. This is
not always the case. The nuclear crisis at the reactor in Chernobyl is a good
exanpl e. Many people died in that crisis, but it forced doctors to learn
rapi dly about the removal, treatment and transpl ant of bone marrow. They had



to act quickly, and they |learned by trial and error, but the end result was
they learned what will benefit all nmankind. One of the doctors made this
coment .

"W were like Star Trek. We were going

wher e nmanki nd had never gone before,

but we were being dragged there reluctantly.

Now, as a result, we have a whole new way to

deal with an even cure cancer." The sane

chaotic energy that killed so nany at

Chernobyl may now result in a procedure

of donor and aut ol ogous bone marrow

transplants that will save thousands of lives.

This new order was born of |oss and chaos.

So often in history terrible things for the few can be trenendous
benefits for the many. We are anong the nillions who are benefiting from
Paul 's inprisonment. Because of it, we have all the wisdomof this letter he
wrote in prison. Paul suffered for your pleasure and mne. God used the bad
things Paul had to endure to give good things to us. It is one of the ways
of God in history to showthat He is in control even though man, by his sin
and folly, is perpetually doing evil and harnfully things. God is in the
busi ness of reversing the effects of man's folly.

VWhat we need to learn fromall of this is not to jump to concl usions,
and wite off bad experiences as total |oss. Ask God to help you use the
bad as a stepping stone to sone good. |If God loves to bring good out of
evil, then don't waste evil, and let it be evil only,
but seek for ways it can lead to good. A npost dramatic and radica
illustration of this comes fromthe diary of Ann Traylor, a servant girl
coming to America from Engl and. She was raped on board the ship. It was so
devastating she wanted to die, but fortunately for her a Quaker |ady naned
Henrietta Best was there, and she had been raped decades before by French
soldiers. Nowlet's make this clear-this was a totally evil experience-it
was pure evil. But the point is, it was not wasted, but used. Henrietta
came to Ann and used her evil experience to bring confort to her. Ann wote
in her diary-

She could say to me, "Hush, it happened to ne,
too." And those words saved ny life and ny
reason. What resurrected ne, were her |ove

and her understandi ng, which, clearly, were

the fruit of her own suffering; she could identify
with me without pious pretense. Wen she

consoled nme and took me in her arms, | ex-
perienced the presence of God.

The evil of the past was still evil, and those who did it will be
judged, but good was brought out of the evil by a wise use of it. Had Paul
laid around his cell swearing at the guards, his evil experience would not
have been used for good. He had to be an inpressive witness to his joy in
Christ in spite of his suffering, or he woul d have seen no fruit fromhis
evil experience. Bad things don't lead to good by their nature. They only
root like fruit and get worse. They can only |lead to good as we |learn to use
them wi sel y.

The point here is not to say let's all get arrested and see what good
can cone of it. We are to avoid all evil, and try to prevent every bad thing
inlife. But when we cannot, and we have to suffer in this fallen world,



let's not waste it, and junp to the conclusion that it is of no value. Let's
work with God, and seek to overcone evil with good, and rob the devil of his
pl easure. Robert Schuller in his popular book, Life's Not Fair But God Is
Good, deals with this issue, and gives many marvelous illustrations. One is
of Serena Young, a Los Angeles Orthopedic Surgeon. As a two year girl in

Tai wan, this Chinese toddler contracted polio, and | ost the use of her Iegs.
She was in and out of the hospital until she was 21, but never regained the
use of her | egs.

She was a bitter young woman. She was angry at God for allowing this
to happen to her. She started to search in high school for sone way to neke
sense of this, which seens so senseless, and this is what she discovered;

Rom 8:28, "And we know that in all things God works for the good of those
who | ove HHm who have called according to Hi s purpose.”

She want ed her handicap to be used for good, and so she began to pray that
God woul d use her tragedy for sonmething good. She stopped her grieving and
accepted her disability. She decided she wanted to be an orthopedi c surgeon.
She was told that it was crazy, but she felt it was God's calling, and though
the training was so hard she wanted to quit at tines,

she persevered, and now has a very fulfilling career helping people deal with
their handi caps. The Los Angeles Tinmes had a picture of her propped up on
crutches | eaning over an operating table giving help and hope to others, who
i ke her, had been dealt a bad hand. She was not wasting her bad experience,
but was using it for good, and for the glory of God, whom she praises for
hel pi ng her see bad things can be used for H's purposes. My God help us al
learn this | esson, and strive by God's grace to bring good out of evil.

10. FRU TFUL FRUSTRATI ON Based on | Thess. 2:13F

Joe Bayly had a chance to stay in the luxurious Hilton Hotel in Chicago. It
was going to be a treat of a retreat, but then he was hit again by the x-
factor. That is what he calls Miurphy's Lawthe |aw that says, if anything

can go wong it will. The hot water in his roomwould not work. He was
frustrated, but not all that surprised, for the x-factor is everywhere. It
is like the law of gravity. It starts in childhood with getting the nunps on

Thanksgi ving. Then when you wear your new shoes, you get a deep scratch in
themthe first time, which you can't even remenber happening to your old worn
out pair. Then you nove up to breaking an armjust as sumrer vacation
begins. Later on, the night before your first date you get a big pinple on
your face. Sone people do grow out of the pinples, but nobody ever grows out
of the x-factor. Bayly says, when he finally gets a chance to sleep in |ate,
that is when sonme unusual event will wake himup and hour before his usual
tinme.

Dr. R F. Gunperson began serious research on the x-factor back in 1938
He made sone discoveries that led the x-factor to be called Gunperson's | aw
by many. Sone of his discoveries were-
1. That a child exposed to a disease for weeks without catching it will then
wi t hout exposure come down with it the day before the famly vacation
2. That the dishwasher is nost |likely to break down on an evening in which
you are expecting guests.
3. That good parking places are nost often seen on the other side of the
street.
4. That a man who can't start a fire with a box of matches and t he Sunday
paper will start a forest fire when he throws a burnt match out of his car



wi ndow.

There is no telling what other discoveries his genius nmay have yiel ded
had he not been killed in 1947. He was wal ki ng al ong the hi ghway one eveni ng
facing the traffic as wi se wal kers do, when he was struck by a visiting
Engl i shman who was driving on the shoul der.

The x-factor got him It gets us all at sonetine or another, and the reason
| am preaching on it is because it has recently gotten us. As we were going
through a very frustrating time, it suddenly dawned on nme that this is a
maj or cause of suffering in the world, and it would fit right into ny series
on suffering. | knew the Bible would have sonething to say about an
experience so universal, and so when | began to search, it was not |ong
before | discovered that it is a major factor in Biblical revelation

Let me share sone of our experience to show what notivated me to study
the subject of frustration. Lavonne and | always |ook forward to May because
that is our anniversary nonth, and for many years it has been our nonth for a
speci al get away. This year it was even nore inportant to us because Lavonne
had been ill so much with a strange virus that would cone and go. It cane
more than it went, and | eft her weak and bedridden. | have had to do things
I have sel domor never done in cleaning, cooking, and taking care of her.

She was getting better, and the Sunday before our vacation she was in both
services and felt good. But then the x-factor got us. Monday she was ill

again, and the first two days of our vacation we were going to specialists.
On the third day she was admtted to Bethesda

Hospital, and that is where we spent Wednesday to Saturday.

It was the mpst frustrating vacati on we have ever experienced. This
deep taste of frustration nmade ne realize just how powerful a force
frustration can be in people' s lives.

I know everybody gets frustrated, but when it is a prolonged experience, it
has all kinds of potential for being destructive. | better understand the
battle of those who endure long range frustration. And | better understand
why it is one of Satan's nobst powerful tools to damage the Christian life.
realized how inportant it is for Christians not to be ignorant of Satan's
devices, and | becanme deternined to find out what God's Wrd had to say about
this serious subject. W can't begin to cover it in one nessage, but what we
can cover is enough to help us be aware of some basics. The first thing we
want to | ook at is-

I. THE FACT OF FRUSTRATI ON

By this | nean, it is a part of our fallen world, and it goes with the
territory. There is no escape. To be human is to experience frustration.
It is not sinful to be frustrated, for Jesus was sinless, but He did not
escape frustration. He may have had nore than Hi s share even, for the nore
i deal s and goals you have, the nore you will be frustrated. That is why Pau
had so many frustrations. |In our text, Paul says he wanted to cone to see
the Thessal onians, and he tried time and time again, but Satan stopped him
The word for stopped in the Greek is the word for frustration. Satan is the
great frustrator of the Christians goals. The word neans to hinder, to
i npede, to thwart, and thus, to prevent the achieving of a goal by being an
obstacle. The mlitary used the word to refer to the practice of making
deep ruts in the roads to hold up a pursuing enemy arny. You can imagi ne the
frustration of a chariot driver in a hurry with deep ruts in the road.

Satan is a master at blocking the way to God's best. He prevents
bl essings just as we are to prevent suffering. All through history this has



been his strategy-to frustrate the believer in trying to reach his objective,
and cause himto give up in despair. Wen Ezra records the attenpt of God's
people to rebuild the tenple of God, he tells us of the strategy of Satan in
chapter 4:4-5, "Then the people's around them set out to discourage

the peopl e of Judah and nmake them afraid to go on building. They hired
counsel ors to work against them and frustrate their plans during the entire

reign of Cyrus king of Persia.”" It is one of the facts of life we have to
face, even if we hate it, and would rather not be aware of it. |If we try to
do something that we knowis the will of God, we will have to expect

frustration.

Be not weary in well doing says Paul, and why? Because he knows from
experience that well-doing is not a piece of cake. It is hard work, and
often will not lead to the results you hope for. That is why Jesus had to
experience so nmuch frustration. He was perpetually going about doing good,
but was it all greeted with gratitude? Not so! The Pharisees treated H m
like a crimnal for |oving people so nuch that He would ignore their laws to
heal people. It frustrated Jesus that those who were supposed to represent
God cared nore about rul es than about people. Jesus was frustrated with His
own di sci pl es because they were so rmuch like the world, and they quarrel ed
anong thenselves for status. He was frustrated over Jerusalem for He | oved
the people and wanted to protect themfromthe wath to come, but they would
not listen and open their hearts to Hm Jesus wept over the city in
frustration.

We could do a whole study just on the frustration of Jesus, but the

point we need to stress is that frustration is just a fact of life. It is
not wong to be frustrated. It is just areality that needs to be

recogni zed. It nmakes a world of difference to know this, and that Jesus and
Paul , and all God's people, are in this together. Frustration, or the being

hi ndered fromreaching goals, is a nornal experience for all who are in the
will of God.

It is not a sign that you are failing God, or that you are on the wrong path.
If Satan can get you to feel this way, his strategy will be effective, and
frustration can lead to failure. \When Christians |ose their cool because of
frustration, they do all kinds of meaningless or destructive things.

The poet Homer, in his epic The Odyssey, tells of how the Greek Genera
O ysses was leading his army toward Troy, and came unexpectedly upon a
fl ooded river he could not cross. He was so frustrated by this obstacle that
he went out into the river up to his knees and began to thrash the water with
chains. As night be expected, the river gave no response to his rage. The
nervous energy created by frustration needs to be channel ed toward

constructive ends, and we will look at this in a nmonent, but we first need to
get it in our heads that frustration is a fact of life, and sonething we al
need to cope with, even in the will of GCod.

Edwi n Erickson, our Conference nissionary in Ethiopia, wote of the many
frustrations
he and his wife faced as they returned to Ethiopia. He wites,
"A horme that sonetinmes seens |like a dorm
City water that occasionally disappears when it is npst needed.
A basenent that sonetinmes floods after a heavy rain.
A guest house for our Ethiopian brothers and sisters that has plunbing
probl ens.
Peopl e needi ng medi cal attention
We need patience to find our niche, try to be ourselves and at the same tine
be God's servants. Pray for us that we will not be overwhel ned or frustrated



by hunman expectations
as we di scover what God expects fromus."

Frustration is a conmon battle on the foreign field, but it is the sanme
on the hone field. Listen to Gary Odle, who is a hone mssionary trying to
get a new church started. H s testinony represents thousands of Christians
in their struggle to be used of God. He wites, "W tried everything. W
di d door-to-door survey work and evangelism No results. W organized a
nei ghbor barbecue at the comrunity sw nm ng pool, personally inviting over
500 peopl e and handing out flyers. No results. W pronoted nei ghborhood
i nformation neetings for those | ooking for a church home. Many said they

were sincerely interested-but no results.” He goes on with more efforts that
got no response, and he concludes, "By Decenber | was frustrated: All this
wor k and expense with little to show for it. Doubt assailed me. Maybe | am

the wong man for the job. Maybe | am going about this in the wong way.
Maybe 1'm not spiritual enough. Maybe | should quit."

Doubts and depression are the common results of frustration, and if they
are allowed to becone the dom nant enpbtions in one's life, they lead to
becom ng weary in well doing. Thousands of Christian soldiers go AWOL, and do
just that-they quit. But Paul did not quit. He faced the fact of
frustration frequently, but he refused to fail because of it. He was thrown
in prison, and run out of town. He was unjustly punished, and had to endure
all kinds of frustrating delays, and being |l et down by fell ow Christians who,
i ke Denus, forsook him Then, on top of the Satanic obstacles in his path,
and the human hindrances to his goals, there was al so the God caused
frustrations. God's ways are not our ways, and the result is, Paul had goals
and ambitions that God prevented, and thus, frustrated.

In Acts 16:6-7 we see God guides sonetimes by closing doors we want to
go through. He forces us to go through doors He wants us to go through. In
other words, frustration can even be a part of God's providential |eading.
Dr. Luke writes, "Paul and his conpanions travel ed throughout the region of
Phrygi a and Gal ati a, having been kept by the Holy Spirit from preaching the
Word in the province of Asia. \Wien they cane to the border of Msia, they
tried to enter Bithynia, but the Spirit of Jesus would not allow themto."
Paul went West instead of East, and Christianity becane predom nately a
Western rather than an Eastern novenent, because Christ hindered Paul's plan,
and pronmpoted his own.

So frustration can be both denmonic and divine, and to round it off, we
need to see it can al so be self-caused. Paul was frustrated with the
Gal atian Christians for |istening to the Judai sers, who would drag them back
under the law. But he bl aned external forces on their being obstructive, and
he wites in Gl. 5:7, "You were running a good race. Wo cut in on you and
kept you fromobeying the truth?" Cut in on is the same Greek word for
frustrated. This word is also used by Peter to refer to self-hindrance. In
| Pet. 3:7 he wites, "Husbands, in the same way be considerate as you live
with your wives, and treat themw th respect as the weaker partner and as

heirs with you of the gracious gift of life, so that nothing will hinder your
prayers." Unanswered prayer is one of the great frustrations of the
Christian life, but you can't blame the devil for it all, for Peter says we

frustrate our own goals when we refuse to relate to our mate in the way God
desires.

Paul recognized the danger of self-frustration also, and that is why he
put up with a lot of things that were not the best, because he did not want
to frustrate the plan of God. He wites in | Cor. 9:12, "If others have this



right of support fromyou, shouldn't we have it all the nore? But we did not
use this right. On the contrary, we put up with anything rather than hinder
the Gospel of Christ." Paul is saying, he would rather endure frustration of
his rights than cause the frustration of the Gospel. W have not begun to
cover all the reality of frustration, but we have established that it is a
fact of life that is inevitable, and has its source in-

1. The Satanic.

2. The Spirit.

3. The self.

There's no escape fromthe fact of frustration. Al we can do is respond
wisely or unwisely to this fact, and that | eads us to consider our second
poi nt which is-

Il. THE FRU T OF FRUSTRATI ON.

Even bad responses to frustration can lead to getting your own way, but
these do not produce the fruit of the Spirit, which is always to be the
Christian goal. A child is the prime exanple of how to cope with frustration
in an i nmature nmanner. W shoul d expect this of a child, but their bad
exanple is not to be our guide. A child responds to frustration with anger,
and then a tantrum if the frustration is not quickly relieved. It is
wonderful that children are the weakest segment of society. |If they
control |l ed power, history would be a short story. Block a child fromgetting
his own way, and you often create a nonster. Fortunately, their fangs and
ot her weapons are not yet fully forned.

Fruitful frustration calls for acceptance and adjustnment. |t does not
make any difference if the blocked goal is a result of Satan, the Holy
Spirit, or the self, for the only way you can be creative in your use of
frustration is to accept the reality of it, and adjust your goal. That is
what Paul did. He did not stand before closed doors and pound until he was
bl oody. He wal ked away and entered other doors. He did not say, if I can't
have it my way, | quit. He accepted the fact that his way was not possible,
and he would have to go a different direction. He knew how to retreat as
wel | as advance. A strategic retreat has saved nany an army, and wise is the
general who knows when retreat is the key to victory. A stubborn inflexible
determ nation to have your own way regardless of the consequences is not a
Christian virtue. It is like childish rebellion against reality. Paul did
not like it that he could not get to the Thessal onians or to Romans, for he
was hi ndered, but he did not devote his life to grieving or to rebellion.

I nst ead, he went el sewhere and did the will of GCod

| am sure Paul did not like the experience of being thrown in prison,
but he did not, in frustration, bang his head on the bars, or go into a
vegetative nood of depression. He got out his pen and wote letters that
changed the course of history. He accepted his limtations, and adjusted to
the situation, and did sonething else other than his plan A and God used
plan B to acconplish even nore than Paul ever dreaned of doing with plan A
Even God's frustrating no can be a blessing if we accept it and adjust to
doi ng sonet hing other than what we planned to do.

Nobody gets their own way all the time. Look at king David, for he had

a deep desire to build a tenple for God. It was one of the great dreans of
his life. But God said no. God put the block before him and hindered him
fromachieving this great goal. God said to David that Solomon his son would

do it, and it would be known as the tenmple of Sol omon, and not the tenple of
David. What a frustrating devel opnment, but David did not say, if | can't
make the rules of the gane, | won't play. He accepted the fact that he could



not do all he wanted to, and he adjusted to this reality and said, | can at

| east collect all the materials needed for the project, and that is what he
did. Soneone said, "If you can't do all the that you want, you can want to
do all that you can." That is what frustrated people do who do what is w se
to do in frustration.

Paul was so frustrated when the Jews would not respond to the Gospel
He |l oved themand | onged for themto be saved, but when they rejected the
Gospel, he did not give up and quit, but went to the Gentiles and becane the
apostle to the Gentiles. Abraham Lincoln wanted people to | ove and support
himfor his fight against slavery. |Instead, he got letters threatening his
life. They came on a consistent basis, and they were a frustration to him
but he finally adjusted, and recogni zed he could not stop other people's
folly. He could only choose to go on with his goals, and that is what he
did. He wote, "I long ago nade up nmy mne that if anybody wants to kill ne,
he will doit. If I wore a shirt of mail and kept nyself surrounded by a
bodyguard, it would be all the same. There are a thousand ways to getting a
man if it is desired that he should be killed." He did not stop the assassin
who finally got him but he also never let the frustration of that threat
keep him from doi ng the best he could to stop slavery.

Doctors face frequent frustration because of the conplexity of medicine
and the body. What cures one kills another, and every cure is also a
potential cause of other problems.Dr. S. |I. McMIlen, college physician of
Houghton Col | ege, a well known Christian institution, tells of the 35 year
old Ms. Cheryl WIkins who had the dread di sease of Lupus. She was put on
hi gh dosages of Prednisone. It probably saved her life, but her eyes bul ged,
her bl ood pressure was high, and she had headaches and enotion problens. She
becane a wal king nedical nuseum This is frustrating to doctors when causing
suffering is the only way they know how to hel p people. They have terribly
frustrating limtations, and they get plenty of flak because of it, but thank
God they don't give up. They have to face up to the reality of their
limtations, and press on doi ng what they can.

Paul could not choose where he would be all the time, so he chose to
start a church wherever he happen to be. He could not choose to be well off
all the tine, for sonetinmes he was forced to be poor and do wi thout. Since
he could not choose, he cane to the ultimte adjustment and wites in Phil.
4:11-13, "....|l have learned to be content whatever the circunstances. |
know what it is to be in need, and | know what it is to have plenty.

I have | earned the secret of being content in any and every situation
whet her well fed or hungry, whether living in plenty or in want. | can do
everything through H mwho gives nme strength.”

| never saw it before, but this fanmous saying of Paul, "I can do al
thi ngs through Christ who strengthens me," is directly related to
frustration. He is not saying he has sonme kind of plug into omi potence and

can do whatever he pleases. He is saying, when | can't do what | please, and
when | can't be where | want, and when | can't have what | wish, and life
refuses to go my way, | can, by the power of Christ, be content. | can

adjust to the fact of frustration, and | can make it fruitful by accepting
it, and choosing to refuse to let it get me down and di scouraged

Satan coul d not defeat Paul, because Paul |earned the secret of victory
over frustration. If you way is blocked, go a different way. |If you can't,
then stop where you are, and do sonmething different. Adjust to changing
circunstances, and be content in the state you are in, regardl ess of what
goals are being frustrated, for that is the key to being fruitful. The



popul ar idea that says, if life gives you a | enon, nmake | enbnade, is not off
the mark, for it fits the mnd of Paul. Keep in nmnd, we do not always know
if our goals are being frustrated by God, Satan, others, or even ourselves,
but the response on our part has to be the sanme if we are to make them
fruitful.

When ny granddaughter was brought to the hospital to visit Lavonne, she
had some very specific goals in nmind. Two of them especially stand out.
The goal of ripping the Gui depost Magazi ne out of the |ounge, and the goal of
pulling the plug for the TV out of the socket. M goal was to frustrate her
two naj or objectives. The score was a tie, for | only partially prevented
it, and she only partially achieved it. The point is, | was being
frustrating to her for her own safety, and for the benefit of others.
Everyone woul d have been the | oser had she been free to do as she pleased

Frustration is not all bad, and so we have to accept it with that in
mind. It could be, the obstacles in our way preventing us fromfulfilling
our will are really beneficial. But even if they are not, and are of the
devil, or have their source in human folly, there is only one intelligent
response to frustration. It is the response of Paul at his conversion, and
for the rest of his life. Jesus stopped himcold in his plan to arrest
Christians, and Paul knocked from his horse, blind and frustrated, said to
Jesus, "Lord, what woul dst thou have ne to do?" His response of obedience
made this one of the most fruitful frustrations of history, and he had many
nore to cone.

One of the nost fampus works of art in the world is the ceiling of the
Sistine Chapel in Rone. \When the pope asked M chael angelo to paint it, he
protested. He was a scul pture not a painter, but the pope would not take no
for an answer. He started this colossal task in frustration. He had to
pai nt ten thousand square feet of ceiling with pictures that would forma
uni fied design. It took 343 figures, sone of them 18 feet high. To nake it
nore inpossible, the five artists hired to help himwere all sent hone, and
their work destroyed. He would have to do it as a one man project.

He felt it is was too difficult and beyond him He did not feel like a
geni us, but was tornented by frustration at the difficulty of the task he was
forced to do against his wll.

The first scaffolding had to be torn down and rebuilt. The first section he
pai nt ed devel oped a nmold and he begged the pope to let himquit, but he
refused. So, nonth after nonth he lay on back 68 feet up in the air doing a
job he did not want to do. After about four and a half years of this

agoni zing | abor the work was uncovered in Oct. of 1512, and for over 450 years
it stands as one of the wonders of the world of art. The point is,

M chael angel 0 was frustrated with this task fromstart to finish, but he did
not, because of his frustration, blowit, and do a poor job. He did his best
in spite of frustration, and nade it one of the nost fruitful periods of his
life. He couldn't do what he wanted, but he wanted to do what he could, and
he di d.

Frustration is not elimnated by a wise response to it, but it can be
el evated so that the negative energy is used for positive purposes. The nost
frustrating thing in life has to be living without assurance of one's

destination. It is frustrating not to know for sure if you are going into
eternity as God's friend or foe. This frustration can be the nmost fruitful of
all, if it noves you to take God's gift, and to receive Jesus as your Savi or

and Lord, and, thereby, have assurance of salvation. This would nake it
life's greatest fruitful frustration.



CHAPTER 11. THE PARADOX OF MONEY Based on | Tim 6:3-10

Sorreone said, life is an everlasting struggle to keep nobney coming in,
and teeth, hair, and vital organs fromconing out. Few have known this better
than General Uysses S. Grant. He led the armes of the North to victory in

the Civil War, and was tw ce el ected president of the United States. He was a
fairly wealthy man when he retired frompublic office, but he proved that the
weal t hy have problens with noney too. They nmake m stakes on a grander scale.
Grant invested his capital in a new Wall Street investment firm operated by a
snmoot h tal king young man, whom Grant considered a financial w zard. |If the
ability to make noney di sappear was what he neant, then he was a w zard,

i ndeed, for Grant |ost everything, and at 62 he was pennil ess.

Among his many friends was Sanuel Clenens who had published nmany
successful books under the name of Mark Twain. Clenens convinced Grant he
should wite about the Civil War, and he woul d publish his book. Gant signed
the contract and got to work producing two volunes that rank anmong the world's
great mlitary narratives. Gant got 10 thousand in advance, and his w dow

got 200 thousand in royalties. His heirs also got close to half a nillion.
Cl enens made a fortune on the deal, and he decided to try it with two other
famus generals. It didn't work, and Cl enens had sonme reverses that led him

to go bankrupt at age 59. He too nmade a conme back, and when he died in 1910
he left his heirs
over half a mllion.

These two fanpus nen illustrate the universal battle of life-howto nake
nmoney; how to keep it, and how to make it count. The Christian does not
escape this battle at all. The Christian spends a |large portion of life

engaged i n meki ng, spending, giving, saving, and |osing noney. What nakes
this hard is the Christian is not endowed with any special gift that enables
himto be any wi ser than the non-Christian in his management of nobney. That
is why the New Testanment is so full of warnings about noney, and the danger of
bei ng obsessed by it. There is also, as in our text, a lot of New Testanent
advi ce on how to use nobney w sely.

Al'l of this would be unnecessary if Christians were just naturally
financial w zards, but this is not the case. Martin Luther was one of the
great theol ogical m nds of history, but he had no skill whatever with noney
management. At age 42 he had not yet saved a penny. When he narried
Kat heri ne Von Bora she di scovered he was a noney managenent drop out, who | et
nmoney slip through his fingers with no accounting for where it went. She had
to tell their banker not to honor a draft unless she first approved it. She
had to take over to protect him from hinsel f. This story has been repeated
over and over again in the lives of Christian | eaders.

C. S. Lewis was one of the nost brilliant Christians of the 20th century,
but he had no sense of noney nanagenment. \When Joy Davidman married him she
found that he had thousands of pounds he didn't even know he had. He also had
a small fortune in his checking account, and this was back in the day when
there was no interest on it. She quickly got it into a savings account.

One of the reasons many genius type people are not good nobney managers is
because noney is not that inportant to them They are preoccupied w th other
and greater things. Einstein, for exanple, sonetinmes used his check as a book
mark, and then turned it into the library. Robert Frost wote,



Never ask of nobney spent

VWhere the spender thinks it went.
Nobody was ever neant

To remenber or invent

What they did with every cent.

It is admrable to be preoccupied with val ues greater than noney, and not

to be obsessed with it. Prov. 3:13-14 says, "Blessed is the nman who fi nds
wi sdom the man who gai ns understanding. For she is nore profitable than
silver and yields better returns than gold." Luther and Lewis were wise in

devoting their mnds to greater val ues than noney managenent. But the higher
wi sdom yet is to know how to use noney wi sely without it being the dom nant
occupati on of your mind. The Proverbs al so speak highly of the val ues of
money. Prov. 10:15-16 says, "The wealth of the rich is their fortified city,
but poverty is the ruin of the poor. The wages of the righteous brings them

life, but the income of the wi cked brings them punishment.” The bal ance life
calls for both the avoi dance of addiction to noney, and the application of the
advant ages of nmoney. In other words, noney is a paradox. It is both

dangerous and delightful; a curse and a bl essing.

Paul says the love of noney is the root of all evil, and Mark Twai n said,
the lack of money is the root of all evil. The one does not elimnate the
other, for Twain's remark complinents Paul's. It is |lack of nmoney that |eads

peopl e to such an obsessive love of it that they do all kinds of evil to get
it. The point is, it is hard to say anything about noney,

ei ther negative or positive, that cannot be denonstrated to be a valid
statenent. The poem The Song OF Silver says,

Doug from the mountai n-side, washed in the glen
Servant am | or the master of nen.

Steal me, | curse you,

Earn ne, | bless you;

Grasp me and hand ne, a friend | shall possess you
Lie for me, die for me, covet ne, take ne,

Angel or devil, | amwhat you make ne.

This is just what Paul is saying in our text. Paul recognizes fully the
par adox of noney, and so he covers both sides by sharing warnings as to its
dangers, and wisdomas to its delights. |If we are going to open our hones to
Christ, we will have to be aware that He is aware of how we see and use
noney. This is a vital part of our life for Hm for noney is a major nmeans
by which we beconme a part of His upper class, which is the servant class. It
is inmportant that we have a good grasp of both the dangers and delights of
money. First lets |ook at-

I.  THE DANGERS OF MONEY.

The primary danger is in its power to deceive us into believing it is a
substitute for God. Paul says the eagerness to be rich has |ed some to wander
fromthe faith. Moneytheismthe al m ghty dollar replaces nonot hei sm
Christians can be deceived into thinking of it as a substitute for their |ove.
They expect noney to convey their | ove, and solve all problenms in
rel ati onships. Joyce Landorf in her book, Tough And Tender writes, "W seem
to have accepted noney as the cure-all for every disease, need, or problem
i magi nable. A man who has not said one real thing to his wife in years shrugs
hi s shoul ders and says, 'I| don't know what she wants-she's got everything.

She can go out and buy anything. She's got the house, clothes, and tons of
things. \What el se does she need?' He has made the noney, bought the myth,



and paid for it. Al he has to show for hinself is a large brick wall made up
of material possessions which stand solidly between himand his wife. He
t hought his nmoney would buy a bridge; instead it has built a wall,...."

That is why noney is so dangerous. |t nmakes so many people sincere in
their conviction that it will be the cure-all. There are few human bei ngs
al i ve who have not sincerely thought that a mllion dollars would solve all of
their problems. It could, in fact, do just that, but it could also add a
whol e new batch that you never dreaned of having. Paul says those who desire
to get rich mess their lives up good. Paul nust have had some good exanpl es
in his day, but we have many nore in our day. Kit Konolige has witten a book

call ed, The Richest Wonan In The World. It is a fascinating book, not about
comon place mllionaires, but about those nore rare people who have over 150
mllion. There are only between 400 and 500 such people in the United States,

and 58 of them are wonen.

Before you turn green with envy, you need to know how nmuch it cost to be

this rich. First of all, you are usually w dowed or divorced. |If you are
still married to a man who has not worked hinself to death, you probably have
an unfaithful husband, and a very unhappy rel ationship. There is an excellent
chance that you hate your kids, and the feeling is nutual. Many are the

stories like that of John Dodge of the auto fortune, who in 1983 sued his
nother for 4 mllion. She had just gone on a world wi de shoppi ng spree and
had spent 11 mllion, so she was short of cash. She gave hi m 500, 000, and
that started a fight. The feuds and scandals, and the disgraceful behavior of
the rich is all on record. W don't have to go by faith in Paul's warning,
for we have all we need by sight.

Pal m Beach Florida is the home of the super rich where their notto is,
anyt hing worth doing is worth doing to excess, and they lived by that notto.
It is a materialistic paradise, but it is an Eden after the fall, wth drugs,
di vorce, immorality, suicide, prejudice, and all of the niseries of the heart
that you find in the ghetto. They drowned their sorrows in expensive
chanpagne rat her than cheap wi ne, but it does not |ead to anynmore happi ness.
Many of those rich people spend a fortune on psychoanal ysis. They have guilt
that robs themof their peace of m nd, and they can't be bought off. They
live so often in fear. They have fear of someone ki dnaping their children;
fear of being robbed, and all sorts of fears about |osing their noney.

They are often depressed, for they have nothing to do. They don't have
to do anything, and so they do those things that people do who don't have to
do anything: They play, go to balls, socialize, and seldom do anything
creative. This leads to them m ssing so nuch of the joy of life, for they
m ss creative work. They never know if anyone likes them for themnsel ves,
rather than their noney, and they usually learn the hard way that they are
targets of many fortune hunters and con ganes. Their tenptation to do evil is
overwhel m ng, because they can afford to do anything, and few can escape being
corrupted by such power.

The point of all this, and we haven't started to cover it all, is that
Paul is right, and it can be docunented by history and contenporary |ife-noney
is dangerous. |If you start falling in love with it, you will end up narried
to a financial frankenstein. It is a nonster of a nonster that will nake you
pay a price to be rich that is not worth it. Mst people can't afford to be
rich, but they do not realize it until it is too |ate. It is true that al
of these problens are experienced by the poor and the middle class as well,
but they have the hope that noney will solve their problenms. The rich have no

such hope. Let's | ook now at-



1. THE DELI GATS OF MONEY.

In verses 17-19 Paul stresses two positive delights of noney by saying it
is the key to enjoynent, and to the service of others needs. God has given us
everything He says for our enjoynent, and with the excess we can pass it on
and help others to enjoy life. Mney wisely used is a major factor in
happi ness, both for time and eternity, for a wise use of it in time will lay
up treasure for you in eternity. In this chapter where Paul warns about the
danger of the love of nobney, he also makes it clear that noney can be a
power ful agent of love. Paul's point in saying the |ove of noney is the root
of all kinds of evil was not to get Christians to hate noney, but to get them
to see that a proper use of nobney can nmake it the root of all kinds of good.
You cannot serve God and mammon, but you can serve God with manmmon.

Thi s paragraph of Paul deals with the other side of the paradox, and
makes nmoney the friend of the Christian, and the tool by which he does the
will of God. The majority of the things we enjoy in life, and which give us
pl easure and grateful hearts, are those things that we have been able to make
our own because we have had nmoney. There is joy, not only in having food,
shelter, and clothing, and all the security and self-esteemthese provide, but
there is joy in being able to provide these for those we |ove. Paul says that
those who do not provide for their own are worse than infidels. Qur happiness
as people, and as Christians, is directly involved with the noney we have to
provi de for our famly

In order to be generous you have to have an excess of nmoney. It is hard
for a starving man with a piece of crust to be generous. Only those who have
nore than they need can do good deeds, and neet the needs of those who do not
have the necessities. In other words,
one of the delights of noney is that it gives you the ability to be a source
of enjoynent for those beyond your famly. The reason it is nore blessed to
give than to receive is, because when you are a giver it means you have been
bl est with excess wealth, and you already enjoy what the receiver does, plus
you get the added joy of being the source of their enjoyment. The receiver is
bl est, but the giver is doubled blest, and this is one of the delights of
noney being wisely used. It is a powerful force for good in the world

Obedi ence to all of Christ's commands to feed the hungry, clothe the
naked, and in general nmeet the needs of suffering people, all depend on having
nmoney. The Good Sanmaritan could not have taken the beaten man to a inn and
paid for his care had he not had enough noney. His |oving heart woul d not
have mattered had he been broke, for he needed noney to adequately meet this
man's needs. Jesus could feed the 5,000 w thout an investment of funds, but
He knows we cannot feed anyone wi thout noney, and so He knows that nobney is
the key to caring about needy people. The mnistries of the church all over
the world depend upon God's people sharing their wealth.

Good noney nmanagenent enables the Christian to have nore to give, and it
hel ps the body of Christ do its job nore effectively. Pharaoh saw in Joseph a
man with a mnd for managenent. He |let himtake over the managenent of
Egypt's agriculture. Joseph devel oped a nassive savings program whereby he
woul d save the abundance of the bountiful years to supply the need in the
barren years. W do not know how many |ives he saved, but on top of the
Egyptian's, he saved his own fanily, and thereby the survival of God's people.

God's plan of salvation does include the idea of saving noney, and the
wi se use of nobney. Jesus needed to earn noney as a carpenter, and He needed a
treasurer to take care of the purchases made for Hi s band of disciples. There



is no escape for the need for nobney, but if we have the right attitude, we can
see it is atool to help us be all that God wants us to be. You cannot be a
steward of God if you do not have any npbney to nanage.

Wel | done thou good and faithful servant was spoken to one who had managed his
master's noney wisely. The wi se use of noney is a key nmeasure of our maturity
as stewards of the master. Every ministry in history has had to deal with
noney, and when it is not done wi sely the kingdom suffers, but when it is done
wi sely the kingdom prospers.

Evangel i ne Booth after 30 years of |eading the Salvation Arny had 70
mllion dollars in capital and property to | eave to her successors. She lived
a life of very careful econony,and even though she was offered the chance to
live like royalty, and was given the chance to stay in the nmpost | uxurious
pl aces, she refused | est people think she was using donations for her benefit.
Ri ch peopl e knew she used her nopney to help the poor, and that is why she
recei ved checks for up to a half a nmllion dollars.

R. G LeTourneau was one of the greatest stewards of God in history.
When the book, God Runs My Business, was published in 1941, he had al r eady
given 10 mllion to the cause of Christ. His notto was, "Not how rmuch of nmy
noney do | give to God, but how rmuch of God's noney do | keep for nyself." He
recogni zed that all he had was a gift from
God, and his job was to use it wisely for his master, and he did.

When Billy Graham and George Beverly Shea and Cliff Borrows, and others,
sat down to plan the strategy of their evangelism they | ooked at the issues
that had to be corrected that nade evangelists unpopular. The nunber one
probl em was money. The constant beggi ng and mani pul ati on of people for noney
gave evangelists a bad name. They wanted to be different, and they wanted to
use money wisely, and this made Graham the major evangelist of this century.
Back in 1952, a mllionaire came to Graham He said he would underwrite his
mnistry so that he woul d not have to worry about finances. G ahamrefused
the offer, for he said he gets thousands of letters a week with a dollar of
five dollars in them and he said, "My work woul d nose-dive inmediately if
they knew that a rich man was underwriting ne."

Al'l of live on both sides of the paradox of nobney, but the nore we becone
aware of the presence of Christ in our lives, the more we will nove fromthe
dangers of noney into the delights of noney. One of the nobst dranmatic
exanples of this is the life of Mary K. Beard.

Evel yn Christensen titles her story in her book, What Happens Wen God
Answers. She was abused by her al coholic father who broke her back, all her
ribs, and her nose twi ce. She ran away from hone at 15 and married the first
man she could find. He was a ganbler and a thief. For 5 years she foll owed
himin a continuous crinme spree. She |lived with beautiful clothes, jewels,
and a costume built car. They lived for noney, for it was their God.

They were eventually arrested and sentenced to 21 years in prison. Mary
repented in prison and fell on the concrete floor, and gave her life to
Christ. On March 16, 1973 this noney worshi per became a worshi per of Christ,
and what a chance this nmade in how she saw and used noney. She first of al
became the first wonan in the United States to receive a graduate degree while
serving time in prison. She gave her mnd to Christ. She then decided to
m ni ster to people who did not have the nobney to enjoy sonme of the commpn
bl essings of life. Many prisoners famlies do not have noney for Christnas
presents, for exanple. She started what is called Angel Tree. Children of
pri soners wite down on a piece of paper what they would |ike, and these are
hung on Christmas trees in churches, shopping malls, and public places.



Peopl e take an angel fromthe tree and purchase the gift witten on it. This
nati on wi de project has provided presents for 31,500 children, as of 1987.

Jesus enjoyed being rich, for it was only by His infinite worth that He
coul d purchase our redenption. |If He had no worth, He could not have been our
Savior. All giving depends on having. Having can be a delight as well as a
danger. It was Christ's delight to give up His riches and becone poor that we
m ght be nmade rich. One of the reasons we can rejoice at conmunion i s because
it represents the basis for our inheriting eternal life and all the riches
that acconpany it. Thanks to Jesus we who love Hmw Il be rich forever
The question for us is, is Jesus pleased with how we use what He has given us?
Are others blest because we have | earned to use noney wisely? |If so, then we
are on the right side of the paradox of npney.

12. PAUL'S PARADOXI CAL PERSONALI TY Acts 21:17-26

A lion, a fox, an a hyena were noving through the jungle collecting their

di nner. When they were done they had gotten a large pile of aninmals. The
lion said to the hyena, "Why don't you go over and divide the pile into three
equal parts." The hungry hyena said, "Sure." He quickly separated the dead
animals in three equal piles. Inmmediately the lion sprung to his feet, and
pounced on the hyena, and killed him He then put the three piles back

toget her, and threw the hyena on top. Then he said to the fox, "Wy don't you
go over and divide the pile into two equal parts.” The fox shuffled over and
pull ed out a crow and made that his pile, and he left all the rest for the
l[ion. The lion snmled and said, "M. fox, how did you learn to divide so
equal ly?" The fox answered, "The hyena taught me."

Learning can take place fast with the proper notivation. The Bible says
that Satan goes about like a roaring |ion seeking who he may devour. The wi se
man | earns fast that you don't eat this lion, or you will soon be a part of
the nenu. But Satan is not the only lionin the Bible. In Rev. 5:5 Jesus is
called Lion of the Tribe of Judah. Paul |earned fast that here is another
lion you don't ness with. Jesus sprung on Paul on the road to Damascus,
and He knocked himto the ground, blinded. Paul was persecuting his people,
and Jesus took it personal, just like a mother lion if someone is hurting her
cubs.

The paradoxical difference in these two lions is that the goal of one is
to devour, and the goal of the other is to deliver. The Lion of the Tribe of
Judah attacked Saul of Tarsus and delivered himfroma life of bondage to | aw,
and made hi m Paul the Apostle of liberty, with a Gospel of freedomand life
for all nen. It was not the lion's bite, but the lion's |ight that penetrated
Paul , and made hima reflector of that light. This lion, and his prey, becane
the awesome twosome who together made Christianity a world wi de nmovenent that
broke down the walls between Jews and Gentil es.

Paul was no lion taner, but he had the paradoxical experience of being
tamed by this Lion of heaven, who was king, not of the jungle only, but of the
uni verse. Jesus becanme Paul's Lord and King, and from his conversion on, Paul
was a man with one priority-to do his Master's will. But what we want to see
is that being lion-taned, that is under the Lordship of Christ, does not nean
one is robbed of their individuality and uni queness. Paul, as a Christian,
was still a very conplex man with a great deal of variety about him
He is different fromany of the other Apostles. The nmore we study him the



nore we will see he is the product of two worlds. He has both a strong Jew sh
background, and a strong Gentile background. He is a hybrid, and brings
together in one personality sone radical differences.

Paul took seriously the obviously inpossible goal of being all things to
all men. The result is, he had the potential for pleasing everybody, but also
for aggravating everybody, and Paul was quite good at both. As far as | can
wei gh the evidence, he was the npst wanted man in the New Testament-dead or
alive. There were nore plots to kill Paul than there was agai nst Jesus, and
all of the other Apostles put together. Paul nade nore people angry then any
ot her New Testanent personality. He was the npbst criticized by non-Christians
and by Christians alike. He has been the npst controversial man of the New
Testanment throughout history, and still is today. People love himor hate
him and sonetines it is the sane people, for Paul can be so |loving and yet so
demandi ng.

Janes S. Stewart, the great preacher, said, "Paul can contradict hinself,
can land hinself at tines in hopeless antinony, can |l eap without warning from
one point of viewto another totally different, can say in the sane breath,
wor k out your own salvation, and it is God working in you, but through it al
and beneath it all there is a living unity and a suprenme consistency...." His
consistency is that he was followi ng his Lord, for Jesus was also a
par adoxi cal personality. Jesus said such things as, to save our l|ife we nust
lose it, to live we nust die. Paul says, to conquer we rmust surrender. Jesus
says, to be exalted we nmust be hunmble. Paul says, to be wi se we nust becone
fools. Jesus said, to be first we nmust be last. Paul said, to be strong we
nmust be weak. Paul said we are to have the mind of Christ in us, and he
certainly did. He was Lion-taned, and trained to think Iike his Lord.

WIlliam WI kinson wites, "Paul, like his Lord, was found of paradoxes,
and like his Lord he presented in hinself a nmiracle of paradoxes reconciled."
In our text, and in the context, we see in Paul a man of unbelievable
st ubbor nness and unbeatable flexibility. He could be as hard as nails, and as
soft as putty. When it came to his goal there was no conprom se, but when it
cane to neans toward a goal Paul was open to conpromise. |If we could be |ike
Paul , we could stand fast, and yet bend at the right time, so as to be nore
effective in being a tool for the kingdomof God. Let's exanm ne the two sides
of this particular paradox in Paul, and see if we can | earn sonethi ng about
bei ng both stubborn and flexible. First let's |ook at-

. PAUL'"S DEMONSTRATI ON COF | NFLEXI BI LI TY.

Verse 17 sinply states that Paul arrived in Jerusalem That sounds
i nnocent enough until you go back and see that Paul, in his determ nation to
reach Jerusal em defied nost all of the steps for knowing the will of God. He
rejected the counsel, advice, and warni ngs of just about everybody who cared
about him Paul smashed through nore road bl ocks to get to Jerusalemthat he
did to get anywhere else in his world wide travels. He was |like a man
obsessed. He would |l et no one hinder himin reaching this destination. It
was Jerusal emor bust for Paul, and he neant it.

Everybody el se saw Paul on a collision course with his deadly opponents
anong the Jews. It was |ike watching himplay chicken, and as the two
vehicles raced toward each other, they warn Paul to pull off and save
yoursel f!  But Paul never flinched, but like his Lord before him he set his
face steadfastly for Jerusalem Look at the obstacles he plowed through to
get there. In verse 4 of chapter 21 it says, "Finding the disciples there
we stayed with them 7 days. Through the Spirit they urged Paul not to go on



to Jerusalem" But Paul said good-bye and headed on to Jerusalem Then in
verses 10 to 11,it says a prophet named Agabus bound his hands and feet with
Paul's belt and said, "This is what the Jews will do to Paul if he goes to
Jerusalem ™ It was a prophecy right fromthe Spirit of God, and everyone el se
was persuaded that Paul needed to change his course. Then in verse 12 we
read, "When we heard this, we and the people there pleaded with Paul not to go
up to Jerusalem™

Paul just said that he was ready to die if need be, but he was not going
to turn back. They argued with Paul, but he was so absolutely determ ned that
they just gave up. Everybody gave up on Paul, for nothing could change his
mnd. He would not listen to anybody. When Dr. Luke says we pleaded with
him he was including hinself, and so all of Paul's best friends were all
convi nced he was making a nmistake. Red lights were flashing everywhere, but
all Paul could see was green, and he was ready to go. He was marching to a
di fferent drumrer, and was as stubborn as any saint has ever been. All his
friends were like gnats trying to stop a run away |oconmotive. Their efforts
were all in vain, and Paul went on to Jerusal em

Paul was as nul e-headed as anybody in history. There are sone who match
hi m however. Col onel Thomas Butler Jr., the Revolutionary War hero is an
exanple. He fought in many major battles, and Washi ngton used him for speci al
assignments. \When Thonmas Jef ferson became president, he nade a new rul e that
American soldiers could no longer wear pigtails. For over a century it had
been a customfor mlitary men to wear a braid of |ong hair down their back
usually tied with a ribbon. Now they were to be cut off. It had nothing to do
with our feelings about being femi nine. Jefferson wanted no badges of
ari stocracy, and the nonarchy of the past.

Men of all ranks conplained bitterly as their |ocks were shorn. It made
them feel like convicts, but they had no choice. Wth one exception, Colone
Butler, they all obeyed. Because of his great service to his country, the
touchy issue was avoided for two years by his commandi ng officer. But then
they got into an argunment, and the General ordered himto cut it off. He
refused and was arrested, and was taken to trial in 1803. After 6 nonths in
prison the General offered to release himif he would obey the order. He said
he woul d not do so, and appeal ed to Andrew Jackson, and got a petition going
whi ch was signed by proninent citizens. The General countered with a court
martial. But before the papers reached him Col onel Butler died of yellow
fever. He knew his end was near, and so had his friends prepare his coffin
with a hole board through the coffin right under his head, so that at his
mlitary funeral his pigtail could hang out for all to see that even while
dead he was defying that order

Now, that was stubborn, but history is filled with stubborn people.
Sometimes they are a pain, but sometimes they are also a key to progress, just
as Paul was the key to his being a witness for Christ to all the world. Look
at key people in the history of any field, and you will see a stubborn
determ nation to reach sonme goal

Irving Berlin has been called the father of Anerican nusic. His,
Al exander's Ragtime Band circled the world. Back in 1895 this 7 year old
refugee, son of a Jewi sh Rabbi, was on his first job selling papers on the
East side of New York. He nmade 5 pennies, and when he stopped to watch a
nmer chant ship being | oaded, a crane caught hi mand knocked himinto the East
Ri ver. Some naneless Irish warf rat dove in to save him They got himto a
near by hospital and punped a consi derable portion of the East River out of
him The intern who did it noted this interesting detail: Even though he was



rescued just as he was going down for the third tine, his right hand stil

clutched all five of those pennies-the first he had ever earned. It was
prophetic, for this poor little kid was determ ned to nake it in Anerica, and
he did. The day woul d come when he would give a check for half a nmllion to

the Energency Relief Fund. He held on to his dream and would not |et go, but
persevered toward his goal

Ti me does not permit, but | assure you that there are numerous true
stories of how determ ned people have changed the world. It is a principle
that works for the kingdom of darkness as well as the kingdom of light. You
can't even be effective in evil without determ nation. Al Capone was
successful as a crimnal. He said there are three rules of success. The
first is, you always smle; the second is, you always carry a gun; and the
third is, you always stick with the plan. |[If you have to give one up, give up
the smle. |If you have to give up two, give up the gun, but you never give up
the plan. He was right. He applied it wong, but it is still true, and that
is what we see in Paul -he never gave up the plan. Nothing, or nobody, could
di ssuaded him for he knew he was fulfilling God's plan.

In chapter 20 verses 22-24 Paul spells it out clearly as to why he was so
stubbornly persistent in going to Jerusalem He says, "And now, conpelled by

the Spirit, I amgoing to Jerusalem not knowi ng what will happen to me there
I only know that in every city the Holy Spirit warns ne that prison and
har dshi ps are facing ne. However, | consider ny life worth nothing to nme, if

only I may finish the race and conplete the task the Lord Jesus has given ne-
the task of testifying to the Gospel of God's grace." Paul kept pressing on
because he was bitten and smtten by the Lion of the Tribe of Judah, and
not hi ng but death could stop him from doi ng what he was captured to do. Pau
was a man of stubborn determnation, and his arrival in Jerusalemwas a
denonstration of his inflexibility. Now,

in this very context we see an exanple of just the opposite-we see

1. PAUL'S DEMONSTRATI ON OF FLEXI BI LI TY.

When Paul got to Jerusalem he found a problemwaiting for him Fal se
runmor that he was anti-Mses, and thus, anti-Jew sh, had preceded him This
was not a healthy reputation to have in Jerusalem The |eaders of the church
wer e concerned, and they had worked out a plan whereby Paul coul d nake cl ear
that the rumors were lies. All Paul had to do was to get directly involved in
a strong Jewi sh customrelating to vows and purification. This would take him
to the Tenple, and give the Jews a |ive denpnstration that he was pro-Jew sh
and not against the customs of |srael.

Paul did not raise one word of objection to this plan, but went al ong
with it in full cooperation to try and bring peace, and prevent a division
bet ween the Jewi sh and Gentile church. Now Paul would never inpose this
Jewi sh customon the Gentiles. It had nothing to do with salvation, and there
were other far nore sinple ways for Gentiles to be forgiven and purified
without all of this legalistic cerenpnialism But for the Jew sh Christians
who still loved their heritage, this was the way they did things. Paul was
not interested in trying to change their custons, and nmake them forsake their
cultural heritage. As long as Jewi sh Christians did not consider their
custons essential to their salvation, Paul could go along with them It is no
part of the Gospel to tanper with cultural issues and custons that people
practice, that are not immoral.

Conprom se and flexibility on non-essentials is the essence of al
positive human rel ationships. |If you are not flexible with friends, nates,



and associates in all walks of life,you will |lose those relationships. No two
peopl e agree on everything. There has to be a point where you give in and
conprom se, and let them have their way and say. To be stubborn and

i nflexi ble, demandi ng your own way as the only way at all tines, spells the
doom of any relationship. C G Jung said, "You can exert no influence if you
are not susceptible to influence." 1In other words, if you are never open to
any values in the lives of others, you cannot expect others to be open to your
values. Flexibility is the key to nmaking any rel ationship work. Paul not
only knew this, he was the expert in its application. He knew how to be all
things to all nmen. He could bend and conproni se on all sorts of personal and
cultural issues that had nothing to do with God's revealed will.

In dealing with some of the controversial issues that divided Christians
in his day, such as food offered to idols, vegetarianism and the observance
of special days, Paul wrote to the Romans in chapter 14:5, and was so flexible
he coul d be on both sides, and he concl udes, "Each one should be fully
convinced in his own mnd." Paul did not take a stubborn stand on every issue
and say, this is the way and there is no other. Paul was stubborn, however,

i n opposi ng those who had that sort of spirit. The Judaisers said the Gentile
Christians must be circuncised to be truly Christian. There was no conprom se
for Paul on this issue. He fought this legalistic requirenent as a rejection
of salvation by grace. Paul said to forget circunctision, for it is no |onger
an issue. | Cor. 7:19 he wote,

"Circunti sion is nothing and uncircuncision is nothing. Keeping God's

conmands is what counts.” In Gal. 5:6 he wote, "For in Christ Jesus neither
ci rcunci si on nor uncircuntision has any value. The only thing that counts is
faith expressing itself through Iove." Paul was stubborn on this issue, and

refused to give an inch.

Paul said that circunctision is nothing, but also that uncircunctision is
not hing. There was no superiority in not being circunctised either, and so
Paul could be flexible in this very area where he was so stubborn. Paul did
not fight Jewish Christians in getting circuncised. That was their business,
and he accepted it. |In Acts 16 he found the godly young man naned Ti not hy,
and he desired to take himalong on his journey. Verse 3 says, "So he
ci rcuncti sed him because of the Jews who lived in that area, for they all knew
his father was a Greek." Did Paul conprom se here? O course he did, and it
was a brilliant strategy, for it prevented unnecessary controversy and
friction, and it led to strengthening the churches.

Paul did not circunctise Tinothy out of any conviction that it was
necessary, but rather, as a flexible bending to the cultural circunstances.
It gave Tinobthy the freedomto mnister with full acceptance where he

ot herwi se mght be rejected. It was a cultural issue, and not a theological
i ssue, and Paul was flexible on such issues. That is why we see Paul involved
in what, to our Gentile mnd, seens |ike much ado about nothing. It is

ritualistic and cerenonial, and smacks too much of the A d Testanment law to
have any appeal to us. But Paul is not trying to teach us, or anybody el se,
that ceremonial purification is of any value. What he is teaching us, by these
actions, is that the nost stubborn saint alive, when it cones to deternination
to do the revealed will of God, nust be flexible in areas of life that are
merely cultural. The Christian who cares his stubborn theol ogi cal convictions
over into cultural convictions is guilty of the idolatry of his own opinions.

The reason Paul could survive the storns that hit the early church was
because he was a paradoxical conbination of stability and flexibility.
Tornadoes will sweep away that which is not deeply rooted, and al so that which
isrigid. That is why the tree is the best survivor. It is deeply rooted, yet



also flexible, and able to bend a great deal wi thout breaking. This

conmbi nation i s what nmade Paul the key tool God needed to establish the Gentile
church, and yet, keep peace with the Jewi sh church. He was both rooted in
God's principles, and yet flexible to bend with the cultural w nds that sweep
over the church. He was both a man of conviction, and a man of conpron se

To think it is a virtue to be stubborn on everything is to be |like the
man who lay in the ditch paral yzed, who kept saying, "But | had the right of
way. | had the right of way." So what! There are situations in |ife where
you forget your rights, and bend to avoid an accident, or, you bend to avoid a
war, or sonme unnecessary suffering that can be prevented by a little self-
denial. The stupidity of stubbornness on the wrong issues is illustrated in
an old Marx Brothers film They are searching for a lost work of art. Grocho
is convinced the picture is hidden in the house next door. But Chico points
out that there is no house next door. Not to be deterred, G ocho responds,
"Then we will build one." Deternmination to support one's own theory in spite
of the facts, is no virtue. Such determ nation is not only dunmb, it can be
deadly. General Custer was determ ned to solve a problem even when all the
evidence indicated it was a hopel ess case. He rode into Little Big Horn with
the seventh cavalry so outnunbered they were wi ped out in 18 nminutes. This
was dangerous and detrinental determ nation.

Paul was willing to die to do the will of God, but he was equally
deternmined to live at peace with all men, so far as it was in his power. He
al so knew when to run, and we find himsonetinmes fleeing fromhis foes in the
nm ddl e of the night, and not stubbornly confronting his foes. Paul was not
stupidly stubborn, but fantastically flexible in his response to life's
obst acl es.

The point of all this is that Paul's paradoxical personality is the key
to his being able to be Christlike, and it is like wise a key for us to be
like our Lord. Wthout the bal ance of
forceful conviction and flexible conpronise, no Christian can be the tool God
needs in every situation. There is a tine to be stubborn, and not |let even
t hose who | ove you npbst stop you fromgoing the direction God is calling.
There are destinations we must be deternined to reach whatever the cost. But
there is also a tine to be flexible, and to eat with the publicans and
sinners, or even the self- righteous Pharisees. Being paradoxical can get you
into a lot of trouble, just as it did Jesus and Paul, but it also nakes you
the tool God can use nost effectively, for being Christlike means to have a
par adoxi cal personality.






